BOOK IV 


Fourth Centum—First Decad (IV-1) 
(Oru nayakamay) 


Preambic 


The last centum ended on a very happy note, an exuberant 
Alvar, gratefully conscious of the felicities showered on him by a 
loving Lord, declaring that he is above wants of any kind and free 
from afflictions of any kind. Just the opposite is, however, the 
plight of the ‘Samsaris’ (worldlings), and it was out of an irrepres- 
sible fellow-feeling and deep compassicn that the AJvar tried to 
bring them all,on a par with him and advised them in III-9 (coppal 
virdtam) to give up running after the pettyhumans and their petty 
wealth. The desired response was, however, not forthcoming 
presumably because the men whom the Alvar then addressed were 
thinking m terms of somehow enriching themselves by waitmg on 
the so called earthly potentates. And yet, the Alvar’s tender 
solicitude turns his attention on to them once again and that too, 
so soon. In this decad, he impresses upon his addressees that, for 
all their mountainous labours, they get much less than a mouse, 
in return, the so-called wealth they acquire being after all much- 
too-flimsy and fleeting. So saying, the Alvar calls upon these 
straying subjecis to realise the impoitance of holding on to the 
Supreme Lord as an end in itself, the wealth supreme and ever- 
lasting. 


In VII-16 of Bhagavad Gita, the Lord has referred to four 
types of votaries propitiating Him. These are: (1) Arta, the sorrow 
stricken ones who wish to get back their lost wealth; (2) Arthértht, 
the poor men craving for wealth and power, (3) Jijflasu, the seeker 
of the self, that is, emancipation from the cycle of birth and death 
and enjoyment of the disembodied soul in the ultra-mundane 
sphere, known as ‘ Kaivalya Mokga’ and (4) Jilani, the gnos‘ic, 
fully alive to the essential nature of the Individual Soul as the sole 
servitor of the Lord, seeking the Lord as the final goal and looking 
upon Him as the sole Means for attaining the end in view. 


All the four categories of supplicants have, however, been 
labelled as ‘Sukgts’ (persons with good deeds to their credit) al- 
though all but the ‘ J&idnis’ would, strictly speaking, deserve to be 
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termed as ‘ Dhugkyt’, craving, as they do, for the lower or inferior 
fruits, This is because all of them seek whatever they want from 
the Supreme Lord, instead of committing the further transgression 
of cooling their heels elsewhere, that is, at the door steps of the 
minor deitics or the so-called earthly magnates. Of course, the 
Loid would no: mince matters sny mote, and He brings out, in 
un-ambiguous terms, the special greatness and glory of the ‘Jfiani’ 
in the three succeeding Slokas (VII-17 to 19). The Jiiani, engrossed 
in the Lord as the highest goal, is dear to the Lord beyond words, 
and is looked upon by the Lord as His very self. The Alvar is 
only echoing this theme in this decad, pointing out the Superior 
stance of the Jiiani, which the people of the werld should stive 
after, and deprecating the pursuit after the intransient riches and 
the inferior goal of ‘ Kaivalya Mokga ’. 


For facility of recapitulation it may be pointed out that the 
Alvar has been similarly addressing the world, off and on, with an 
eye on sts uplift and deliverance, vide J-2, II-8, ITI-6 and III-9, 


oru nayakamay ota ulaku utan 4ntavar, 

karu nay kavarnta kalar, citaikiya pagaiyar, 

peru natu kana, immaiyilé piccai tam kolvar- 
tirundranap-ta] kalamperac cintittu uymmp6. (IV-1-1) 


Translation 
The monarchs great who did once hold sway supreme, 
Will, under the nose of the worlds they ruled, seek alms 
With broken bowls in hand, on legs by black dogs bitten. 
Be quick, thcref« re, ye, men, to meditate on the feet 
Of Tirunaranay where indeed lies your salvation. 


Notes 
(1) The first three lines speak about the ephemeral wealth 
while the remaining lines deal with Eternal wealth. 
That the earthly riches, whatever their magnitude, are 
evanescent, has been brought out by citing the well-known 
example of mighty monarchs being reduced, in one and 
the same span of life, to abject poverty, seeking alms 
under cover of night. Treading upon black dogs during 
nights, the distinguised beggars get bitten of them but desist 
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from crying out their pain for fear of attracting public 
attention. But then, the earthen begging bowls drop down 
from their hands and the resultant noise draws huge crowds 
witnessing the pathetic plight of their erstwhile monarch. 
Oh, what a pitiable contrast between these broken 
earthen bowls and the decorated bowls of gold they ate 
from before; people who couldn’t have dreamt of 
coming face to face with the monarch or would have 
to wait for months before gaining entry into the Palace 
gates, could now see him right on the road, with an 
apology of a begging bowl held by the hand which 
once doled out large territories to petty princes and 
nobles. So then, the Alvar exhorts the men around to 
adore the feet of Sriman Narayana, the Donor, par 
excellance and attain salvation, the everlasting opulence 
of Divine Service. 


This decad is in propitiation of the Deity, known as ‘ Veda 
Narayana’, enshrined in Tottiyam Tirunarayanapuram, in 
Musu: Taluk, Tiruchirapalli: District, in Tamil Nadu. 
Tradition has it that, during his stay cf twelve years in 
Tirunarayanapuram (Melkot), m Karnataka State, S§rt 
Ramanuyacarya affectionately bestowed this decad unto the 
Deity of that pilgrim centre, going by the name ‘ Tiru- 


narayanay ’. 


uymmip tigaikonarntu epgu ulaku antavar, immaiyé 

tam ipcuvai matavaraip pigar kojlat tam vittu, 

vem mip ofi veyil-kapakam pdyk kumaitigparkal- 

cem mip mutit tirumala: viraintu afi cérmigd. (IV-1-2) 


Translation 
Lose no time in worshipping ‘Tirumal’, with lustrous crown, 
Seeing that the earthly oveilords who did dominate for long, 
With many a minor Chief paying unto them tributes, grow 
forlorn, 
Losing, in this very birth, their kingdoms and consorts dear 
And eke out miserable existence in the formidable forest yon- 
der, 


$20 Tiruvaymoli-Book IV 


Notes 


(i) Even those mighty kings who held sway for long, keeping 
under their heels many a chieftain forced to pay them 
tributes, lose their vast kingdoms and become helpless 
spectators when the lovely damsels kept in their proud 
harem, ate forcibly seized by others under their very 
nose. If this happens to the mighty overlords what 
to say about the lesser men and their so-called riches? 
The Alvar, therefore, calls upon his fellow-beings to 
worsnup the feet of Loid Vignu (Tirumal) and attain 
Him, the Eternal Wealth, the inexhaustible fountain 
of perennial bliss. 


(1i) The Pandavas who celebrated the ‘Rayasflya Yaga’ with 
great pomp and eclat, had to retire into the forest and 
their wife, Draupadi, was badly handled under their 
very nose. 


(iii) Unto those who seek Him, the Lord is there to part with 
His very crown; there are His consorts to plead for us 
and get from the Lord His choicest favours and yet, 
the default lies on our past, m not hastening. 


ati cr mutiyigar aki aracarka] tam tola, 

iti c&r muracahka] murrattu iyampa, iruntavar, 

poti oér tukalayp pévarka]; atalil, nokkegak 

kati cér tujay mutik kapnap kajalka] nigaimigd. (IV-1-3) 


Translation 


The earthly overlords of empires mighty, who care least 

For the kings who on them wait days on end and get lost 

In singing and dancing, the drums in the courtyards beating 
fast, 

Will, in no time, get ground to mere bits of dust, 

Be quick, therefore, to meditate cn the feet of Kannan, 

Wearing tulaci garland full of fragrance sweet on His Crown. 


Note 


The supercilious overlo:ds who once took pride in despising 
their subordinates, will soon be reduced to a predicament 
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wherein they will, in turn, be despised by others, From the 
durbar hall to the dust is not a long way cff and these men 
of erstwhile eminence become imperceptible non-entities, 
as good as the life-lcss dust men tread upcn, The Alvar, 
therefore, advises us to spurn the ephemeral wealth of the 
world and switch on to ihe feet of the Lord wearing the 
sweet tulaci garland on His crown, the symbol of His undis- 
puted sovereignty over one and all. 


nigaippép pukil, katal ekkalig nupmanalil-palar 

egaittér ukatkajum iv ulaku aptu kalintavar, 

mapaippal maruaku aga méaytal allal, magruk kantilam- 
panait td] mata kaligu attavap pitam panimigd. (IV-1-4) 


Translation 
The number of those that ruled for long this land 
And into oblivion passed, leaving no trace behind 
Of their erstwhile possessions and things around, 
Far exceeds the particles of the sea-sand minute; 
So then, worship the feet of the one Who slew 
(Kuvalayapita) the monstrous elephant ip rut. 


Note 


When a mighty tree comes crashing down, it destroys quite a 
few things all around, as well Likewise, when the kingdoms 
of the earthly Lords perished the territories around also 
got wiped off, the unrelenting ravage of time! The Alvar is 
emphasising the intransigence of the mundane wealth in so 
many ways, song after song. Side by side, he stresses the 
positive need for worshipping Visnu, the Supreme Lord, 
the Eternal Wealth. During His avatara as Krsna, the Lord 
slew that monstrcus elephant m rut set on Him by Kamsa, 
the felon of an uncle, by pulling out the tusks. 


papimip tiruvaru] eppum am citap paim pim pall 

ani mep kujalar ippak kalavi-amutu untar 

tuni muppu nala, pal élaiyar-tam i}'ppa, celvar- 

mani miggu mégi nam mayavag pér colli vajmigd. (IV-1-5) 
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Translation 
Sing and subsist on the holy names of our wondrous Lord, 
Shining like blue-gem, seeing that those who seek 
The bed, cool and lovely and pine for getting locked 
In the sweet embrace of the damsels sleek, 
With fine stresses of hair, become poor and undet-clad, 
Going about begging, by many a woman ridiculed. 


Note 

Even the glamour of sensual pleasures wears out soon; with 
energy dissipated and wealth gone, the participants cut a 
sorry figure, becoming the objects of ridicule by those very 
persons who once adored them. The material wealth and 
the sensual pleasures derived therefrom, therefore, deserve 
to be eschewed alike. On the other hand, one should eke 
Out one’s existence, smging the Sweet names of the Lord of 
innumerable auspicious traits. 


vajntarka] vajntatu ma majai mokkulip mayntu méyntu, 
ajntar epyu allal, apru mutal iggu arutiya 

vajntarka] vajnté nigpar egpatu illai; nigkuzil 

ajntu ar katarpalli annal atiyavar amino. (IV-1-6) 


Translation 
Probing, since the beginning of time, into the lives of those 
Said to have flourished in this world in yonder days, 
You will find that they stayed not for ever 
In that state but vanished like bubbles in rain water; 
So then, if you seek life that truly lasts, 
Become the vassal of the Sire Who on the deep ocean rests. 


Note 
The earthly opulence goes on dwindline with the passage of 
time; from the berinning of creation up till now, it has been 
seen that the so-called earthly magnates, said to have flouri- 
shed in this world with all that show of affluence, did not 
last long. They had their cups of sorrow duly served, while 
the riches of the mundane world buried them deep into the 
earth and they could thus never get off the ground to which 
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they got themselves consigned. The Lord’s lotus feet alone 
can lift us up to eternal existenoe in itstrue sense. The Lord 
reposing on the milk-ocean is concerting ways and means 
of reclaiming us and it behoves us to co-operate with Him 
and make His task easier. 


4m ip cuvai avai agdtu aticil untu arntapig, 

ti meg moji matavar irakkap pippgum turpuvar, 

imig emakku oru tugru epyu itapuvar; atalig, 

kémig tujay muti ati am odti kunadkalé, (IV-1-7) 


Translation 


Those who had a surfeit of hearty drinks 

And delicious dishes, pampered by sweet-tongued damsels, 
Will soon lose all that wealth and, at ruin’s brink, 

Go about begging for food, morsel by morsel, 

Better sing and enjoy in achorus the renown 

Of the Lord resplendent with tulaci garland on His crown. 


Note 
This is yet another stanza wherein the Alvar biings out, in 
sharp ccntrast, the fleeting and the firm, th: ephemeral 
and the eternal. The pompous participants in the pleasures 
of the world put up a poor show when their wealth is gone 
and health is lost, naturally forsaken by the sycophants who 
once paraded in thei courts and pampered them. Recount- 
ing the great glory of the Lord and His auspicious traits, 
one can, however, enjoy the eternal bliss, with no ups and 
downs like its earthly counterpart, the mundane happiness. 


kunam ko] nigai puka] magnar kotaikkatay pintiruntu, 
inanki ulaku utay akkilum, aaku avagai illar 

manam konta pokattu magpiyum milvarkal; milvu illai, 
panam ko] aravu-anaiyap tirunamam patimigd. = (IV-1-8) 


Translation 
Even kings, good and bountecus, with a great name, 
Who wealth immense do wield, 
Will come to grief if they propitiate not the Lord Supreme; 
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Recite them, the holy names of the Lord on serpent-bed 
And wealth eternal do earn. 


Note 


Even kings of flawless fame will get dislodged from their seat 
of distinction, if they do not turn their minds towards God 
m grateful acknowledgement of His gifis. But those who 
Jaud the Lord’s glcry and recite His holy names are bound 
to enjoy the perennial bliss of eternal service unto the Lord, 
even as Adi-Scga does. The Lord will also cling fast to 
such devotees even as He clings to Adifega 


pati mapou pal kalap parrdtu aguttu, aimpulap vepru, 

ceti mannu kayam cerrarkajum, anku avagai illar 

kuti mangum ip cuvarkkam eytiyum mijvarkaj; miJvu illa, 
koti mappu pu] utai annal kajalka] kugukumipd. (IV-1-9). 


Translation 


Even they that do wealth hereditary renounce 

And conquer the senses five, doing hard penance, 

With aversion great foi this body, gross and dense, 
Will bui reach the pleasant Svarga and be hurled thence 
Back to Earth; better attain the feet of the Lord 

Who has, on His banner, that bird (Garuda) 

And enjoy the bliss that for ever lasts. 


Note 


In the preceding stanzas, the Alva: deprecated the earthly 
pleasures. Ard now, he points out that the ‘Svarga’, 
the fairy land known for its unmixed pleasures attained 
through rigorous penance, abjurmg the wealth and bodily 
pleasures over here, is not hospitable enough to provide 
these men asylum for all time. They are literally hurled 
down to Earth at the end of the allotted tenure of their 
stay in Svarga (Bhagavad Gité-IX 21). If only these 
practicants had sought the Lord’s grace instead, they would 
have been better off, enjoying the bliss of eternal service 
unto Him in the same way as Garuda. the Lord’s. 
proximate attendant, does. 
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kuguka mika unarvattofu ndkki, elldm vitta 

igukal igappu eppum fidgikkum ap payap illaiyél, 

ciruka nipaivatu dr pacam un{ém; piggum, vitu illai, 
marukal il icagaip parri vitavitil; vitu akté. (IV-1-10) 


Translation 


Even the gnostic who, thro’ many an austerity, strives 

For mere emancipation from rebirth and remains shut unto 
Service divine, 

Shall be, by petty desires, impediments to his goal beset 

Or shall in self-enjoyment be for ever lost; 

Better seek, therefore, refuge in the immaculate Lord 

And reap the bliss supreme that does for ever last. 


Note 


The Alvar exhorts people to give up striving after ‘ Kaivalya 
Mokga ’, even though it is everlasting, unlike the limited stay 
m Svarga and seek, instead, the Supreme bliss of eternal 
service unto the Lord, as enunciated in the opening stanza 
of this decad. The ‘ Kaivalya Nigta’ subjects himself to an 
extremely rigorous course of mental and physical discipline 
in his attempt to perceive the Soul within and hold an 
exclusive rapport with it. In the process, he studiously 
eschews all other values of life and it is indeed most 
unfortunate that this exclusiveness even goes as far as 
keeping him away from God-consciousness and Gcd-love. 
Thus, devoid of Divine grace, these people run the risk of 
not attaining their cherished goal of self-realisaticn, getting 
tainted by some petty desires lurking in remote corner of 
their minds during the last moments of their lives, which 
will put them back into the vicious cycle of birth and death 
as in the case of Adi-Bharata (Jadabharata) who got 
distracted by tender solicitude for his pet deer at the 
crucial moment. 


akté uyyap pukum dru epg kannap kalalka|mél 
koy pim pojil ca] kurukire catakdpag kurzéval 
cey kélattu ayiram cirt totaip patal ivai pattum 
akkdmal kagpavar a] tuyar poy uyyarpalaré. (IV-1-11) 
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Translation 


Those that learn well these songs ten 

Out of the thousand composed by Kurukfr Catakdpag, 
Chaste and elegant, stiessing that salvation 

Lies in adoring lord Tirunaranap’s feet and there alone, 
Will from deep distress be relieved and salvation attain. 


Notes 


(i) The Ajvar ends up this decad, just as he began it, by 
stressing the importance of taking refuge at Sriman 
Narayana’s lotus feet which dispel our distress and 
elevate us unto Him. 


(it) Chaste and elegant: The chastity of Tiruvaymo]i’, as a 
composition, lies m the fact that it has been compiled 
by the Alvar in a spirit of Divine Service with supreme 
dedication. Again, ‘ Tiruvaymc]i,’ as the Dramida 
Veda, does not lag behind its Counterpart, the Sanskrit 
Vedas, in elegance and literary embellishments, The 
former has all the facets and ingredients correspon- 
ding to those of the latter. 


(iii) Deep distress: The dire distress resulting from hankering 
after material wealth, ‘ Kaivalya Moksa’ etc; relief 
from distress would, in this context, mean abstinence 

from all else but exclusive devotion to the Lerd. 


Fourth Centum, Second Decad (IV-2) 
(Palan ay, E] ulake unto) 
Preamble 


In the eighth decad of the third centum, the A]var and his 
sense-Organs intensely longed for the enjoyment of God, in a spirit 
of competitive exuberance. In the three succeeding decads, this 
God-hunger was temporarily displaced, partly by the Alvar’s pre- 
occupation with his fellow-beings and partly by his joyous recount- 
ing of the various benefits conferred on him by the bounteous Lord. 
And now, in this decad, the Ajvar’s God-hunger has lifted up its 
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head once again, the recoiling, as it were, of the A]var’s advice to the 
worldlingson the Alvar himself, Well, this is precisely what happen- 
ed when Vibhisana advised Ravana. Vibhisana’s advice, as we all 
know, fell on deaf ears but, at the same time, it led to Vibhigana 
himself getting into Sri Rama’s camp. And then, take the case of 
Prahlada. The little lad’s advice to an unresponsive and uncom- 
promising fiend of a father (Hiranya) only tended to enrich the 
former’s Gcd-love. The Alvar’s God-love having been excited, 
he longs for the Lord’s vision, as during His Avataras, in the days 
gone-by. So deep is his longing that the frustration resulting from 
its non-fulfilment renders the A]var insenSate, like a female forsaken 
by her lover after thei: exstwhile union. The mother steps in, once 
again, to describe the critical condition of her daughter, the Parat- 
kuSa Nayaki. 


It is woith recalling, in this context, how Bhimasena prayed to 
Hanuman, when the former met the latter several thousands of 
years after Sri Rama had gcne back to the Celestium, that Hanu- 
man be pleased to exhibit the gigantic form he had assumed while 
flying across the ocean to get mto Lanka. Well, BhiImasena was noi 
that ludicrous sort to ask for the impossible. Actually, he was well 
aware cf Hanuman’s great prowess and his ability to meet the de- 
mand in question. Likewise, the A]var was also quite corscious 
of the Lord’s capacity to take him through back periods, cutting 
across even the proverbually irretrievable past. This knowledge of 
the Alvar, coupled with his irrepressible longing to enjoy the 
Lord’s past Avataras, could very well form the background for 
this decad. 


palan ay, é] ulaku unty, parivu ipgi, 

alilai appavacamceyyum annalar 

té]-inaimél ani tan am tujay epré 

malumil-valvipaiyép mata valliyé. (IV-2-1} 


Translation 


Alas! this fell sinner’s tender daughter, like unto a creeper young 
Is madly in love with the Lord and keeps pining 

For the tujaci garland, cool and nice, on His feet worn, 

When He, as a babe, held in His stomach, the worlds seven, 
With no effort, reposing cn a fig-leaf thin. 
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Note 
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“It 18 amazing *’, the Mother exclaims, ‘‘ that my daughter 


should pine, at this distance of time, for the tulaci garland 
worn on the Lord’s feet when He contained, in His stomach, 
all the worlds and reposed, as a tender babe, on a fig-leaf, 
floating on the vast expanse of water. Had the Lord gulped 
down the worlds as an adult, it might not agitate 
my daughter’s mind so much. She is indeed worried that He 
should have done it, as a mere babe, even as children are 
generally prone to gulp down the mouth whatever comes 
handy. And then, I can understand her mouth constantly 
uttering the words,‘ tuJaci , cool and lovely, at the feet of the 
Lord’ confounded that she is with deep love but she longs 
to have it, right now. If a person comprehends as fire the 
lustre shed by a gem, should the heat of this imaginary fire 
be also felt® How strange is my daughter’s stance indeed |” 


valli cér nun itai-Ayccryar-tammotum 

kollaimai ceytu, kuravai pinaintavar 

nal atimél ani naru tulay enré 

collumél-ci] vigaiyattiyép pavaiyé. (IV-2-2) 


Translation 


Ha! the statuesque daughter of this sinner dire 

Always pines for the tuJaci fragrant, worn on the lovely feet 
Of the Lord who (as Krsna) did around Him gather 

The thin-waisted shepherdesses and on them unleash 

Many a wily prank and with them meirily danced. 


Note 


It was a glorious night, the night of nights, when the classical 


dance, known as ‘ Rasa Krfda ’, in Sanskrit and ‘ Kuravai’, 
im Tamil. took place m Vrindavan. Srl Kysna, assuming 
several forms, enchanting beyond description, danced in 
between one Gopi and another, His hands being locked up 
with theirs. ParafikuSa Nayaki now pines for the fragrant 
tulaci woin by the Lord on His feet at that time, being a 
legitimate aspirant, comparable to the Gopis in question. 
Perhaps, the gnostic mother had pointed out to the Nayakj 
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that her pining for the tulaci garland worn by the Lord 
during the great deluge as a measure of universal protection, 
m a remote past, was not merely out of date but also 
out of place. 


pa iyal véta nal mala: pala kontu, 

tévarka] ma munivar ifaifica nigra 

cévatimél ani cem pop tujay epré 

kivuméal-kd] vigaiyattiyép kotaiyé. (IV-2-3)} 


Translation 
This dire sinner’s daughter, with locks lovely, 
Pines for the pretty tulaci, like red-gold, at the Lord’s feet 
comely, 
(That spanned the worlds), adored by Devas and Sages great, 
Chanting the Vedas, set in metres appropriate, 
Like unto many a garland exquisite. 


Note 

The Nayaki covets the tujaci, worn at the feet of the Loid, 
when He spanned the Universe Icng, long ago and the great 
Sages and Devas worshipped Him with beautiful garlands, 
namely, the sweet metrical compositions of the Vedas. The 
Mother is indeed surprised that her lovely daughter of 
ravishing beauty, the garland coveted by the Lord Himself, 
should cove* yet another garland. 


kétu ila van puka] kontu, camayika] 
pétanka] collip pitarrum pirap, parap 
patankalmél ani paim pop tujay enré 
Stumal-ilvipalyép tatan tdjiyé (IV-2-4) 


Translation 
Ha! this terrific smner’s daughter, with shoulders fair, 
Craves for the tulaci, pretty like Gold, fresh and pute, 
That decorates the feet of the Supreme Lord in heaven, 
Whose traits flawless are debated upcn 
By the votaries over there with great fascination 
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Notes 

(i) The debate by the distinguished denizens of Heaven arises 
from the fact that one section feels attracted by the Lord’s 
transcendent glory (Paratva) while another is drawn 
towards His ‘Saulabhya’, simplicity galore. Each 
section adores the Lord from its own angle. A trait 
is said to be flawless only when the person who con- 
templates it is wholly immersed in it without being led 
on to any other trait. The Lord’s traits are flawless in 
the sense that each one of them is of unlimited dimen- 
sions and one can get immersed in, rather, rivetted to 
it, for all time. 


(ii) The mother having pointed out that the Lord’s incarnate 
forms belonged to the inetrievable past, like the rivers, 
once in spate, having gone dry, the Nayaki would be 
satisfied if she could at Icast get hold of the tulaci 
garland from the Lord, in His transcendental abode. 


té]i cér pipgaiporuttu, erutu é] taliik 

kOliyaér, kévalapar, kutak kittapar 

ta]-inaimél ani tan am tulay epré 

najum nal naikipratal-ep-tay mataré. (IV-2-5) 


Translation 
Alas! day by day, my daughter keeps withering down, 
Pining for the tulaci, cool and lovely, on His feet worn 
By Kovalan, the Pot-dancer, who pounced upon the bulls 
seven, 
To win the hand of Pinnai, the pretty bride, with shoulders fine. 


Note 


Paratkuga Nayaki is said to be withering away, in contem- 
plation of the tulaci worn by Kdvalap (Gopala Krsna) when 
He tamed the seven unruly bulls to secure the hand of Nap- 
piggai, the charming niece of Queen Yagodha. If the gnostic 
mother could not get for the Nayakf, the tulaci garland 
worn by the Lord in the heavenly abode, she would want 
to know why she cannot have the tulaci from the feet of 
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Sri Krsna who encountered the seven unruly bulls for the 
sake of one like her. 


matar m& manmaftantaiporuttu, égam Ay, 

ati am kalattu akal-itam kintavar 

patanika|mél ani paim pop tulay epré 

otum mil eytina]-ep-tap matantaiyé. (IV-2-6) 


Translation 


My young daughter stands entranced by the tujaci, superfine, 
Which did the lovely feet of the Great Boar adorn, 

Who the Earth pulled out in a distant past, 

From deep waters to placate Mother Earth of charm exquisite. 


Note 
The Mother says that her daughter goes into raptures over the 
tulaci worn at the feet of the Lord who assumed even the 
form of a beast and reclaimed the earth from beneath the 
deep waters for the sake of just another lady, namely, Dame 
Earth. 


Matantaiyal, van kamalat tirumatigai, 

tatam ko] tar marpipil vaittavar tajipmél 

vatam ko} pim tan am tujay malarkké iva] 

matahkumal, va]-nutalir!~ep matakkompé. (IV-2-7) 


Translation 


Ye, damsels with foreheads bright! here’s my daughter, 
Like unto the creeper young, madly after 

The tuJaci garland, cool and lovely, closely knit, 

At the feet of the Lord who lodged on His broad chest, 
With garland, bedecked (Lakgmf), the lotus-born, 

The lady, young and lovely (when He did the ocean churn). 


Note 
Parathkuga Nayaki’s mind leaps back to the churning of the 
Milk-ocean, when LakgmS emerged and got herself lodged 
on the Loid’s chest. Following the usual pattern, tbe 
Nayak! is after the tuJaci worn by the Loid on His feet at 
that time. 
TI 
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kompu pdél citaiporuttu, ilatkai nakar 

ampu eri uyttavar ta]-inaimél ani 

vampu avi] tan am tujay malarkké iva] 

nampumal-nag itarku eg ceykég, nankaimir? (IV-2-8) 


Translation 
Ye, young ladies, what can I do for my daughter 
Who does for the fragrant tulaci, cool and lovely, aspire, 
Worn at the feet of Rama whose arrows spat fire 
On Lanka to reclaim Citai. like unto the comely creeper? 


Note 
The creeper is but a part of the tree and Sita, the lovely creeper 
is thus part of the tree, namely, Rama (like unto the gem and 
its lustre, the Sun and its sheen) 


natikaimir! nirum dr pen perru nalkipir; 

efihapé collukép-yan pera élaiyai? 

cahku eggum; cakkaram enpum; tujay egnum; 

inhapé collum itap pakal-ep ceykég? (IV-2-9) 


Translation 
Ye, ladies, you too have reared up daughters, 
But what to say of mine, this odd thing of a daughter? 
Day and night, she keeps mentioning the Lcrd’s ccnch, 
The discus and tulaci; what can I do for her, as such? 


Note 
Addressing her mates, the Mother points out the difference 
between their daughters and hers. Deeply engrossed with 
God-love, ParankusSa Nayaki’s speech is halting; not being 
sufficiently articulate, she spells out, at long intervals, the 
words ‘ gonch ’, ‘ discus ’ and ‘ tufaci ’. 


eg coykég?—eggutaip pétai, en kémajam, 
eg collum ey vacamum allaj; nantkaimfr! 

mip cey pin mérpipag kannap kalal-tujay 

Pog cey pin mep mulaikku epru meliyumé. (IV-2-10 


Fourth Centum (IV-2) 


Translation 


Ye, ladies, what shall I do with my daughter? 

She listens not to me, being immature and tender, 

Well beyond control, poor thing, she is getting thinner, 
Wanting to decorate her fond but languishing breast 
With tuJaci worn on the feet of Kannan on whose chest, 
Broad and bedecked, the jewels gleam bright. 


Note 


The ladies, to whom the Mother complains, tum round and 


ask her whether she could not counsel her daughter suitably 
and keep her under restraint. The Mother regrets that 
her daughter has gone out of hand, being enthralled by the 
charming personality of Sri Krgna, bedecked with lustrous 
jewels, Unable to secure the tulaci, worn on His feet, with 
which ParafikuSa Nayaki wants to decorate her emaciated 
but all the more attractive breast, she 1s thinning down and 
the Mother just does not know how to deal with a daughter 
like this, infatuated with God-love, too deep for words, 
The Mother cannot punish the daughter because she is not 
merely immature but much-too-tender to stand the punish- 
ment. Bringmg the God-intoxicated daughter round to the 
commecnplace standards through routine advice, is also out 
of the question. 


meliyum néy tirkkum nam kannap kalalkajmél 
mali puka] van kurukire cataképay col 
oli puka] ayirattu 1p pattum vallavar 


mali puka] vagavarkku avar nal-kévaiyé. (IV-2-11) 


Translation 
Those that can recite these songs ten 


Out of the thousand glorious songs of Kurukir Catakdpap, 


Of established fame, adoring the feet of Kannan, 


The cure certain for the wasting malady of separation from 


Him, 
Will on a par be with the celestials in heaven, of great fame. 
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Note 

This end-stanza spells out the benefit accruing to those who 
are conversant with the ten preceding stanzas. The scholars 
will enjoy parity with the ‘ Nitya Sdris ’, the Ever-free angels 
in heaven. As the A]var who pined for the tulaci at the 
feet of the Lord all along now describes those very feet as 
the cure for the malady of separation from Him, it is clear 
that the Lord has again obliged the Alvar with His beaming 
presence and regaled him, even as Lord Krsna regaled the 
Gopts, after a spell of separation from them. 


Fourth Centum—Third Decad (IV-3) 
(Kovai Vayal) 
Preamble 
This decad would appear to have been appreciated in three 


different ways by the ‘ Parvacaryas ’ (Preceptors of yore), as indi- 
cated below: 


Notes 

(i) According to Empar, the Lord did not, as such, fulfil the 
aspiration of the Alvar, as set out in the preceding decad, 
but focussed his attention on some of His auspicious 
traits enjoying which the Alvar remains oblivious of 
his erstwhile longing. This is like the baby crying for 
the Moon being appeased by a substitute, say, a 
Coconut. 


(ii) Tirumalai Nampi would have it that the A]var could be 
placated by a mere assurance from the Lord to fulfil his 
aspiration. According to this preceptor, the Lord 
would seem to have told the Ajvar to his face that his 
aspiration would be duly met and this assurance was 
enough to make the A]var forget his erstwhile misery 
and exult as in this decad. 


(iii) Sri ParaSara Bhattar does not seem to have been satisfied 
with such half-hearted compliance by the Lord. Time 
being at the beck and call of the Supreme Lord, He could 
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certainly meet the demand of the Alvar and regale him. 
It is a fully satisfied Alvar who, according to Bhattarya, 
gives expression to the resultant joy in this decad. 


kdvai vayajporuttu, écrig eruttam iruttay! mati] ilahkaik 
k6évai viyac cilai kugittay! kula nal yagai maruppu ocittéy! 
Pivai viya nir tivip pdtal vanahképélum, nig 

pivai viyim mégikkup picum cantu ep neficamé. (IV-3-1) 


Translation 
Oh, Lord, You broke the hump of the bulls truly 
And secured (Nappigpai), the red-lipped beauty; 
The king of Lanka, with ramparts high, you killed 
With Your bow infallible and out you pulled 
The tusk fine of that majestic elephant and slew it; 
At these crucial moments, I served you not in manner fit, 
With floweis fine and water pure and yet 
My mind is the sandal paste fit for your lovely body of lily tint. 


Notes 

(i) The Alvar regrets that he wasn’t keeping himself close to 
the Lord, when He tamed the unruly bulls for winning 
the hand of Nappipgai, the charming bride, when he 
« Slew Ravana, the king of Lanka and killed Kuvalaya- 
Pita, the high class elephant, set on Him by the trea- 
cherous Kamsa, by crushing its tusks. Had he (Ajvar) 
been by the side of the Lord on those occasions, he 
could have tended Him well and relieved Him of the 
fatigue. Despite this lapse on his part, the Alvar 
wonders how the Lord looks upon his mind. with 
great delight, as if it was aromatic like high class sandal 

paste, fit for anointing His exquisite body. 


(ii) Had the Alvar beer by the side of Lord Krsna when He 
pounced upon the unruly bulls, he could have cautioned 
Him that they were not bulls, as such, but demons in 
disguise, even as Laksmana, pointed out to Sri Rama, 
that the deer, coveted by Sita, was but a Rakeasa in 
disguise. 
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(iii) There is no greater security for us than the Lord and yet, 
Ravana relicd on his forts and moats, and Kamsa, on 
Kuvalayapita, the mighty tusker and the like and little 
wonder then, they all came to grief. 


Piicum cantu ep neficamé; pugaiyum kann epatutaiya 
vacakam cey malaiyé; vag pattu ataiyum akté; 

técam apa anikalagum ep kaikippuc ceykaiyé- 

icag, flalam untu umilnta entai, éka mirttikké.  (IV-3-2) 


Translation 


My mind alone is the sandal paste eminently fit 

For the supreme Lord of form unique 

Who once did gulp the worlds and then spat them out; 

The hymns by my tongue knit do His garlands make 

And His silken robes as well; my salutation with joined palms 
Decorates Him with many a jewel that gleams. 


Note 


The Alvar keeps meditating on the Lord’s resplendent Form and 
His extraordinary love for him. All the three faculties 
of the A]var—word, deed and thought—are extremely delec- 
table to Him and loom large in His eyes. If the Alvar’s 
mind is unto Him as aromatic as the sandal paste, his 
hymns are like unto the colourful garlands made of choice 
flowers of special fragrance. These very hymns of the 
Alvar also serve as the silken robes donned by the Lord 
with great pleasure. It is said that the apparel oft proclaims 
the man, and here, the Ajvar’s hymns, proclaiming the Lord’s 
glory, serve as His apparel. And then, a single salutation 
made by the Alvar to the Lord by joining his palms, makes 
Him feel as though He has been fully decorated with jewels 
of extra-radiance. The Alvar is simply amazed at the 
astounding love of the Lord for him, as above. 


&ka mirtti iru mirtti moipgu mirtt: pala mirtti 
aki, aintu pitam ay, irantu cutar ay, aruvu aki, 
nakam éi, natuk katalu] tuyigga naérdyanagé! up 
&kam mufrum akattu atakki, avi allal méyttaté. (IV-3-3) 
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Translation 


You assumed a single form, then two, three and many, 

The form you took of the senses five, the Sun and the Moon; 
Formless, you did everywhere, as Internal Controller, pervade, 
Repose you did, Oh, Narayana, in mid-ocean on serpent-bed 
And now your body and all it needs you have compressed 
Right in my mind and thus feel fully relaxed. 


Notes 


(i) Here is a complete reversal of the picture, we saw in the 
last decad. The Alvar, sunk deep in dejection in that 
decad, is now very happy and proclaims that the Lord 
is also jubilant that His task has been well done, having 
taken the Alvar unto His fold, with great delight. 


(ii) Single Form: This refers to the state of affairs prior to 
creation, when the Lord alone subsisted, containing 
within Himself, in a subtle state, all sentient and non- 
sentient beings; there was no scope then for differen- 
tiation, by name and form. 


(iti) Two forms: Keen on creating the Sportive Universe, the 
Lord assumes the twin forms of ‘ Prakriti’ and ‘Mahan’ 


(iv) Three Forms: The triple ‘ahankdras’ of Satva, Rajas and 
tamas; 

(v) Many Forms: The wonderful variety (i.e.) variegated forms 
of creation arising through inequalities among the three 
* Gunas ’, referred to in (4) above, the five sense-organs, 
the five elements etc. 


mayttal enni, vay mula! tanta mayap péy uyir 

maytta aya mayapé! vamagapé! matava! 

pit tan malai kontu ungaip pdtal vananhképélum, nip 
pot tan malai netu mutikkup pupaiyum kanni epatu uyiré. 


(IV-3-4) 
Translation 
My Lord, I served You not with garlands nice, when You 
killed 


The strange demoness with poisoned breast, who suckled 
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You with inter.t to kill, when, as Vamanap, alms You did seek 
From Bali, when You churned the ocean and as ‘Matavay’ took 
Lakemi (Mother) on Your chest and yet, how is it, my life 
You hold dear like the garland on Your crown high? 


kanni egatu uyir; kital kapakac céti muti mutala 

en il pal kalapkajum; élum ataiyum akté; 

nanni miivulakum navigrum kirttiyum akté- 

kannag, em pirap, emmag, kala cakkarattagukké. (IV-3-5) 


Translation 


Unto Lord Kannan, my benefactor great, holding the discus 
that ‘ Time ’ controls, 

Delectable like the garland fine is my soul; 

Deems He my love as His gleaming gold crown smart, 

The jewels innumerable on His person, the silken robes appro- 
priate 

And the praises the three worlds heap on Him, their aggregate. 


Notes 


(i) The Ajvar speaks of the Lord’s adoration, strong and 
steadfast, of his soul and inordinate love for him. 
Having made the Alvar subsist in the real sense, the God- 
bound, rejuvenated life of the Alvar is as dear to Him 
as His famous garland ‘Vaijayanti’. And what more? The 
Lord sees the Alvar’s God-love as manifesting itself 
in His dazzling crown and the numerous jewels on His 
glowing person as we'l as the silken robes befitting Him. 
Again, He sees in the Alvar’s devotion for Him, the 
aggregate of the praises heaped on Him by all the worlds. 


(ii) Controller of the wheel of Time: Had it not been for the 
fact that the Lord is the Controller of the past, present 
and future, He could not have fulfilled the aspiration of 
the Alvar to have a glimpse of His past Avataras, as set 
out in the last decad. As a matter of fact, the present 
decad is only the outpouring of the Alvar, in grateful 
acknowledgement of the Lord’s extraordinary com- 
pliance. 
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(iii) Speaking about the Lord’s acceptance of the Alvar's 
devotion as equivalent to the silken robes of His choice, 
here is an interesting anecdote: 


One day, a Dhobi of the holy men of Sriraigam brought 
the clothes, laundered by him with loving care, to be 
worn by the Idol of Lord Rafganatha, to the great 
Acarya, Ramanuja first, for his approbation. Very 
pleased with the extra-fine work of the washerman, 
Sri Raminuja led him straight to the Shrine and request- 
ed Lord Rasganatha to have a look at the clothes, 
laundered so well, befitting His august Self. The Lord 
not only condescended to signify His loving approval 
but also declared, ‘‘ For the loving service of this washer- 
man, we now grant reprieve to that other washerman, 
who offended us during our Avatara as Krsna”. It 
may be recalled that, when Krsna and Balarama went 
to Mathura, escorted by Akrira, the dhobi, who washed 
the clothes of King Kamsa, was passing along with a 
donkey-load of laundered clothes of the royalty. He, 
however, declined to supply the clothes demanded of 
him by the Divine Brothers. For that offence, commit- 
ted nearly four thousand years earlier, the Lord, in 
His Iconic Form as Rahganatha, now granted him 
pardon because of the devotion of the washerman 
ushered into His presence by §rf Ramanuja. This 
is a case of vicarious reward, rather, expiation, betoken- 
ing the Lord’s adoration of the true devotion of His 
Subjects. 


kala cakkarattotu vencahkam kai éntipay! 

fialam mufrum untu umijnta ndréyanapé! egru egru, 

dlam ittu nap ajaittal opgum vardyakilum, 

kélam am, ep cepp/kku up kamalam agga kuraikalalé. 
(IV-3-6) 

Translation 

Oh, Lord, holding In your hands exquisite, 

The deadly discus and the conch white! 

Oh, Narayana, Who once ate all the worlds and then spat out! 

Many a time, Your name I did call out; 
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Even if You don’t respond at all, Your lotus feet, 
With the victorious anklets on, shall my head decorate. 


Note 

In the preceding songs of this decad, the Lord’s love for the 
Alvar was expatiated on, and now, the Alvar's reciprocal 
love for the Lord is being talked about. The Alvar avers 
that, even if the Lord studiously kept Himself away without 
responding to the repeated calls from him, His feet 
shall always adorn his head. It might be asked how the 
Lord’s feet could adorn the Alvar’s head, even when He 
is away. The Alvar subsists only on the sweet contem- 
plation of the Lord’s feet and when he says, as above, he 
is only dwelling in his thoughts. 


kurai kajalka] nitti, man konta kéla vamapa! 

kurai kalal kaikippuvarka] kita nigga mayapé! 

virai ko] pivum nirum kontu éttamatténélum, up 

urai ko] cétit tiru uruvam epgatu avi mélaté. (IV-3-7) 


Translation 


Oh, Vamana, the handsome, Your resounding feet 
Measured the worlds; they who but once salute 

Those feet shall attain You, wondrous Sire, 

Even if I worship You not with fragrant flowers 

And water pure, Your resplendent Form, which beggars 
Description, has made my Soul subsist, what a wonder! 


Notes 
(i) Despite the failure of the Alvar to worship, with flowers 
and water, the Lord, who is attainable by a single 
salutation with joined palms, the Alvar’s soul has 
become the sole object of redemption by the Lord! The 
Alver simply thaws down at this boundless love and 
magnanimity of the Lord. 


(ii) It was Vamapa, transformed into Tyvikrama, that 
measured the worlds, in just three strides, and yet, the 
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Alvar says, in this song, that Vamapa did the job. This 
is because Vamapa’s bewitching beauty has such a 
strong hold on the Alvar. 


egpatu avi mélaiyay! ér ko} é] ulakamum 

tung! murrum aki nipga cdti hapa mirttiydy! 

upgatu egnatu aviyum; epnatu upgatu aviyum; 

ipga vannamé nigray epru uraikka vallégé? (IV-3-8) 


Translation 


With love intense for my soul, you did, in full, pervade 

The lovely worlds seven, all things are but your modes; 

Radiant knowledge personified, you have my soul in you 
blended 

And yours in me; how can I express this blending unique 
indeed? 


Notes 


(i) The original text lends itself to a two-fold interpretation, 
namely: 


(a) Having secured my soul and thus mzde it subsist 
in the real sense, You are mighty pleased and 
are even inclined to feel that the purpose of 
Your immanence was achieved cnly when you 
got at me. This is like a whole town being 
besieged, for capturing just one person. 


(b) Very keen on getting at me, You pervaded all 
things in their entirety, to ensure thet I don’t 
slip off, by any means. 


(1i) It sounds rather odd that the Lord’s Soul should be at the 
disposal of the Alvar. But the illustrious Yamuna- 
carya put it straight, by pointing out that there was 
nothing odd about this, because there 1s none to inhibit 
the Lord when, at His volition, He chooses to place 
Himself at the disposal of one of His subjects. When 
the individual Soul has to attain the Lord, the former's 
‘Karma’ could operate as the impediment, which has 
to be cut out, by His grace. In the reverse gear of the 
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Lord subordinating Himself to the Individual, there 
can be no obstruction whatsoever! 


uraikka vallén allén; un ulappu il kirtti veljattin 

karaikkan efru celvan, nan? katal maiyal érinén; 

puraippu ilata paramparané! poy ilata paraficutaré! 

iraittu nalla ménmakka] étta, yanum éttinén. (IV-3-9) 


Translation 


Qh, Lord, complete and certain are your sovereignty and 
splendour 

(Like unto your mingling with me); I can hardly express 

Whether at all I can find the shore of the ocean endless 

Of your connubial love; steeped in love, I do praise 

You, a little, in the foot-steps of the Celestials, good and great, 

Who your glory chant in tones that reverberate. 


Note 

The Alvar is well aware of his incompetence to sing the 
praise of the Lord of limitless glory; for the matter of 
that, the Celestials (Nitya Sd:is) also fall far short, in 
this regard, their eminence notwithstanding. Even the 
Lord does not know the full extent of His glory. That 
being the case, the Alvar praises the Lord, in a state of 
ecstatic imbalance, lured by the roarmg sound of 
chanting by the Celestials. After His mingling with 
the Alvar, well and truly, the Lord’s sovereignty is 
also complete and His splendour real]. 


yaitum étti, é] ulakum mugrum étti, pinnaiyum 

tanum éttilum, tannai étta Etta efku eytum? 

ténum palum kafnalum amutum kit tittippa, 

yanum em piranaiyé éttinép, yan uyvané. (IV-3-10) 


Translation 
How can it ever exhaust His great glory 
If I sang His praise, followed by all the worlds 


Fourth Ceatum (IV-3) 333. 


And the Lord Himself? sweet unto me like honey, 
Milk and candy, subsist do I, lauding my nectarean Lord. 


Note 


The Alvar, blest by the Lord with divine knowledge, full 
and complete, sings His praise, all the worlds without 
distinction of high and low, knowledgeable or otherwise, 
extol Him and then, the Omniscient, Omnipotent Lord 
Himself follows suit. And yet, all of them, put together 
cannot exhaust His glory, even if they sang His praise 
for ages, notwithstanding the involvement of the Lord 
Himself in this project, because His glory is limitless. 
The Alvar, deeply conscious of the felicities showered 
on him by the Lord, goes on singing the glory of 
the Lord, sweet unto him like all things delicious 
put together; otherwise he just cannot subsist. 


uyvu upayam marru inmai téri, kannan on kalalkalmél 
ceyya tamaraip palanat tennan kurukire cataképag 

poy il patal ayirattu] ivaiyum pattum vallirka] 

vaiyam magni viggiruntu vipnum ajvar mannité. (IV-3-11} 


Translation 
Those well-versed in these songs ten, 
Out of the veracious thousand composed by Catakdpan 
Of lovely Teq kurukir, with lotus ponds and fields fertile, 
Adoring the comely feet of Kannan, for sheer survival, 
Will for long flourish in this abode 
And rule as well, right from here, the heavenly abode. 


Notes 
(i) The Ajvar spoke about the love that subsists between him 
and his beloved, the Supreme Lord, in this decad, not 
because he could talk about it, in any appreciable 
measure, but for his mere survival. 


(ii) Even as Brahma assured Sage Valmiki, that not a word in 
the great Kavya (Ramayana) would be untrue, the Dra- 
mida Veda (Tiruvéymo]t) is of unquestionable veracity. 
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The truthfulness, claimed for the Szenskrit Vedas, 
equally holds good, in respect of the Tamil Veda. 


(iii) Prior to his bemg brought into the Sri Vaignava fold, 
the illustrious Preceptor, Naficlyar (formerly known as 
Vedant:) was a staunch exponent of Advaita philoso- 
phy. Sri Pardéara Bhattar conquered Vedanti in a 
religious disqui:ition, held at the latter’s home town 
(Melkdt in Karnataka State) and thereafter, Vedanti, 
turned into the ascetic Naficiyar, got himself inducted by 
Bhattarya into the rapturous realm of the ‘ Divya 
Prabhandas’. Little wonder, an intellectual giant that 
Naficilyar was, he soon mastered the four thousand 
hymns of the Alvars and imparted special lustre to 
the commentaries thereon. He Icnged to listen to the 
discourses at the feet of Bhettarya but the letter passed 
away at the tender age of 32. Whenever Naficiyar 
recited this Song, he suffered the pangs of separation 
from the Master, all the more. 


(iv) Verily, the chanters of this decad would be able to grant 
passport to heaven, to the people of their choice, right 
from here, betokening their sway over heaven 


Fourth Centum—Fourth Decad (IV-4) 
(Mannai iruntu tulavi) 


In the last decad, the Alvar rejoiced, over head and ears, 
in the sweet contemplation of the connubial love subsisting between 
him andthe Lord. The Lord, however, apprehended that the Alvar 
might be swept off his feet and thrown overboard by such exuber- 
ance of joy, the overwhelming divine ecstasy jecpardising one’s 
very existence. As already pointed out, at length, in the preamble 
to 1-9, He is known to regulate the flow of His grace, consistent with 
the recipient’s capacity for in-take and He, therefore, brought 
down the tempo, a little, just to stabilise the A]var’s Gcd-enjoyment. 
Even this slight diminution, in his erstwhile enjoyment, upset the 
Alvar and reduced him to the plight of Sri Rama, during his sepa- 
ration from Sita. §ri Rama is said to have gene about asking the 
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trees, the rivers (east-bound female rivers as well as the west-bound 
male rivers) and other inanimate objects, about the whereabouts of 
Sita. And now, the A]vai, transformed once again as Paratkusa 
Nayaki, in a state of heavy depression, runs after the objects resem- 
bling her beloved Lord, in one respect or another, and things usually 
associated with Him and the disenchantmert brought about, on 
Nearer approach, makes her dumb-founded. This is like a man, 
dispossessed of his treasure, the money-bag, running about franti- 
cally, mistaking, as his own, the bags of others resembling his lost 
bag. 


The Mother comes on the scene once again and relates the 
pitiable predicament of her daughter and the words she utters. The 
Mother also reveals her own sad plight, seeing her daughter in 
great distress. The merciful Lord, however, presents Himself 
before the Alvar, towards the end of this decad (tenth song) and 
puts the Alvar back cn his feet. 


mannai iruntu tujavi. vamanan man itu etnum; 

vinnait tojutu, avan mévu vaikuntam engu kai kattum; 
kannai ulnir malka ninru, katalvannan ennum; anné! en 
pennaip perumayal ceytagku en ceykén, pey valaiyiré? 


(IV-4-1) 
Translation 
Ye, ladies, with bangles bedecked, thro’ earth, her hands she 
runs 


And exclaims, it is the one trodden upon by Vamanap, 

The sky she worships with joined palms as Vaikuntam, 

Her Lord’s transcendent abode, and points it to others as well; 
Her mental anguish finds its outlet thro’ tears torrential 

And says she, her Lord is of oceanic hue; 

Unto Him who has my daughter thus entranced, what to do? 


Notes 
(i) The Mother tells, as above, those who come and enquire 
cf her about the condition of her daughter, Paratkusa 
Nayaki. 


(ii) Earth, trodden upon by Vamayay This kind of glamour for 
the earth, recalling its association with Vamana who 
trod upon it, long, long back, has a parallel in Sage 
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Visvamitra: When Rama and Laksmapa accompanied 
the sage to help him through his yaga, they passed by a 
nice orchard. On being asked by S:1 Rama whose it 
was, the sage replied that it was the Siddhagrama, where 
the Lord, as Vamana, once resided, which the sage was 
still clinging to fondly, enjoying the scent of the soil. 


(iii) Parathkuga Nayak!, pointing to the sky, says that ‘ Vai- 
kunta ’, the permanent abode of the Lord is over there. 
This has a parallel in Sloka 16 of chapter 160 of Vana- 
parva in Maha Bharata, where a few people are said to 
have had a glimpse of the Heaven, right from the her- 
mitage of Argtigena, the Raja fsi. 

Unable to visualise the actual setting in Heaven, tears 
come to Paratkusa Nayaki’s eyes and musing on the 
Lord’s blue complexion, she says her Lord is of oceanic 
hue. The mother just doesn’t know how to deal with 
the situation, whether to ask her daughter to await 
His arrival patiently or to request Him to come quick 
and meet her daughter. 


peyvalaik kaikalaik kippi, piran kitakkum katal ennum; 
ceyyatu Or fidyigraik katti, ciritaran mirtt: itu, enqum: 
naiyum kanpir malka nifqu, néranan ennum; anné! en 
teyva uruvil-ciguman ceykingatu ofgu ariyéné. (IV-4-2) 


Translation 


Ha! comprehend I can’t the actions of my daughter, 

Angelic little one, reverently joining ber hands decked witb 
bangles 

And looking at the ocean as where reposes her great Bene- 
factor; 

Pointing to the Sun with red sheen peerless, she tells 

That is just the complexicn of Ciritaran; flooded with tears 

In her languishing eyes, the word Naranap, she always 
utters. 


Note 


It is because Pardtkusa Nayaki keeps meditating cn her Lord 
of oceanic hue that the bangles could be sustained on her 
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wrists, despite her separation from her beloved, It is now 
night and nothing is visible. The pensive Nayaki with 
joined palms, however, hears the roaring noise of the oceanic 
waves and instantly envisions her Lord of oceanic hue, with 
her mind’s eye, and says, it is the place where ber Lord 
reposes. It could also be that she was recalling Sri Rama 
languishing before the ocean, without food, in order to get 
at Sita. 


And now, the Sun has 11sen and there 1s the visible Sun, unlike 
the ocean which she could only muse upon the pievious 
nigh:, without actually seeing it. The Sun rcminds the 
Nayaki of the conjuncticn of the Lord and Lakgmi, like 
unto the combinaticn of the gem and its lustre. Did not 
Sita tell Ravana that she was but the sheen of Rama, the 
Sun and that she cculd not be separated from Sri Rama? 
Sri Rama also echoed the same sentiment, later on. The 
Nayaki is too feeble to mouth the word ‘ Narayanap ’, in 
full and merely mutters the incomplete word ‘ Naragag ’. 


ariyum centiyait tajuvi, accutan ennum; mey véval; 

eriyum tan karrait tajuvi, enoutaik kovintan ennum; 

veri ke] tujay malar négum viaiyutaiyattiyén pera 

ceri vaJai mut kaic ciguman ceykiggatu ea kannukku onfé? 


(IV-4~3) 
Translation 
This fell-sinner’s little daughter, whose wrists are with bangles 
packed, 


Clasps the blistering flame red, saying it is Accutan, her Lord 
But remains unhurt; the chill wind that blows she does embrace, 
Saying it is Kovintag, her Sire, and acquires the sweet fragrance 
Of the tulaci on His person; many a thing like this do 1 witness! 


Notes 


(i) The flamboyance of the Lord’s person is referred to, as 
a bundle of brilliance. And so, the Nayak! embraces 
the red flame with the same avidity with which she 
would embrace the Lord and because of her sincerity, 
she dees not get blistered, even as Prahlada was not 
scalded by fire and remained unscathed. 
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® The cool, southerly breeze is unto the Nayaki, like Krsna, 
back home in the evening after tending the cows, coming 
towards her for a sweet embrace. . Locked in the Lord’s 
embrace, in the form of the cool breeze, the Nayaki 
acquires the sweet fragrance of the tulaci on the Lord’s 
person. (It is well known that fire blisters the common 
man while even the cool, southerly breeze has a blistering 
effect on the lover during moments of separation from 
her beloved. From what the mother has seen of the 
Niéyaki, she does not fall in either category—inscrutable 
indeed are her ways. 


Oftriya tinkajaik katti, o}t man: vannané! ennum; 

nitga kungattinai ndkki, netumalé, va! engu kavum; 

nafgu peyyum maljai kanil, naranan vantén engu alum; 
efu ita maiyalka] ceytén-ennutaik kOmalattaiyé? (IV-4-4) 


Translation 

Says my tender daughter, love-intoxicated, pointing to the 
full Moon bright, 

“Ha! my lustrous Lord of sapphire hue,”’; beckons she the 
mountain high, 

Saying, “Come, oh, Netumal,”; beholding the rain-clouds fine, 

She exclaims, “‘Naranap has come.” and dances with great 
delight. 


Notes 

The Moon is said to have emerged from the Lord’s mind: 
The Moon is cool and exhilari:ting like the Lord and hence, 
ParankuSa Nayaki looks upon the Moon as the Lord Himself. 
The well-grown mountain, tall and majestic, reminds the 
Nayaki of the tall Trwkrama, who measured the worlds. 
Najiciyar puts it admitably that the Lord fights shy of 
coming to the Alvar straight, weighed down by a clogging 
sense of default and puts a cloak on His head. The green 
growth on the mountain-tops corresponds to this cloak and 
the Nayaki now beckons the Lord, in the shape of the 
mountain, to come and shake off all reserve. 
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The water-laden cloud is taken to be the Lord Himself, and the 
Nayaki dances with joy even as the peacock does, in 
rapturous delight, at the sight of the rain-cloud. 


kOmaja va0 kangaip pulki, kévintan méyttana ennum; 
pdm ija nakattin pin pdy, aval kitakkai itu ennum; 

&m ajlavu ofyum ariyéQ: aruvinaiyattiyén perra 

k6émaja valliyai maydn mal ceytu ceykinga kutté. (IV-4-5) 


Translation 


My daughter, like the tendril young, has a hearty hug 

At the young calves hefty, saying these are the ones 

Tended by Kovintan; she runs after the crawling cobra young, 
Saying that it is her Lotd’s bed; what the wondrous Lord means 
To do with her, I, the incurable sinner, know nothing. 


Notes 


(i) More than tending the cows, Sri Krsna was fond of looking 
after the calves, the young ones, unable to look after 
themselves. This only indicates the special care, bes- 
towed by the Lord on the weaker subjects. 


(ii) Least afraid of the poisonous cobra, Parafikusa Nayaki 
would run after it, with the alluring affinity that it is 
the Lord’s bed. The Mother stands perplexed, not 
knowing to what lengths such things might go. 


kittar kutam ctuttu ati], kévintap am end dtum; 

vaytta kulal-dcai kétkil, maéyavan eQcu maiyékkum; 
aycciyar vennaika] kanil, ava unta vennai itu ennum; 
péycci mulai cuvaittagku ef penkoti égiya pitté! (IV-4-6) 


‘Translation 


Whoever does the pot-dance, my creeper-like daughter . 
Takes him to be Kévintan and runs after; 

The sweet sound of the flute, when she hears, 

Thinks she of her wondrous (Kagnap) and goes into raptures; 
The butter she beholds in shepherdesses’ hands, she avers 
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Is the same as that He ate; ha! she is over head and ears 
In love with Him that sucked (unto death) the breast of the 


demoness. 


Note 

No doubt, during the Lord’s avatara as Krsga, He partook of 
the community life and excelled in pot-dance. But that wa; 
long, long ago. But any one doing this dance as a piece of 
public show for eking out his livelihood, is mistaken by 
Parahkusa Nayaki for Krsna and she runs after the perfor- 
mer, despite the clarification furnished by the people around. 
The sweet strain from a wayfarer’s flute electrifies the Nayaki 
who sees in it Krsna Himself, who was known to go round 
the Gopis, playing on His enchanting Flute meaningful 
songs, meant to placate the frustrated ones among them, by 
vindicating His position. If a shepherdess brought butter 
for sale, the Nayaki would look upon it as what remained 
after Krsna had consumed. This extraordinary fasci- 
nation for Krsna, on the part of the Nayaki, is said to be an 
expression of her gratitude for Him for having killed, as a 
mere babe, the treacherous Pithani, the imposter of a 
mother. The Nayaki thinks that the Lord survived the 
ordeal, only for her sake. 


égiya pittindtu ella ulakum kannaQ pataippu ennum; 

nipu cevvé itak kanil, netumal attyaér engu dtum; 

nagu tujay malar kanil, ndranan kanni itu ennum; 

tériyum técpatum maydN-tigattapulé it tiruvé. (IV-4-7) 


Translation 
My daughter, in the mould of Tirumakal, knows naught 
Besides the wondrous Lord, be her mind agitated 
Or clear; well under the spell of God-love, she says, 
‘‘All the worlds are but Kannay’s creation’; she goes 
After those who, on their foreheads, apply the ash 
Vertically, as Netumil’s votaries; when she sees 
A fragrant tujaci garland, “‘ This is Naranag’s. ” she says. 


Notes 
(i) The world might find the Nayaki excited, being out of 
the ordinary run, but she is absolutely clear, so far as 
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God-head is concerned. Actually, she knows nothing 
else. Even in her present state, she is voicing forth 
effortlessly, the Vedio truths delved into, by the great 
‘Brahma-Jilanis’ like Sage ParaSara. This is like a Vedic 
scholar reciting the Vedas even during mental aberration. 


(ii) The Alvar is well aware that ash is eschewed by the 
votaries of Lord Visnu and yet the vertical application 
of the ash on their foreheads, by a few, caught in two 
minds, makes the Nayaki look upon them also as 
Vaignavas (wearing the vertical caste-mark) and go 
after them. The word ‘niu’, in the original text of 
this song, need not necessarily denote ‘ash’ (bhasma); 
it could as well mean the dust off the feet of the devotees 
of Lord Vignu, as indicated by the use of this very word 
in IV-6-6. 


(iii) ParankuSa Nayaki is said to be an incarnation of 
Goddess Laksmi. Lakgmi is coveted by the Lord 
while the Nayaki covets the conjunction of them both. 


tiru utai mannaraik kanil, tirumalaik kanténé ennum; 

uru utai vannanka] kanil, ulaku ajantan engu tuljum; 

karu utait tévu ilka] ellam katalvannan kéyilé ennum; 

veruvilum vilvilum dva}]; kannan kalalka] virumpumé. 
(IV-4-8) 

Translation 

On seeing the wealthy Kings (of the Earth), says my daughter, 

She has seen ‘ Tirumal ’; nice things with gay colours, 

She jumps at, seeing in them her Lord, who did measure 

The worlds; any temple she sees, with idol inside, she adores 

As the temple of her cloud-hued Lord; pines she for ever, 

Kannap’s feet, be she amorous or in a state of fear. 


Notes 
(i) Beholding the earthly kings, the Nayaki says she has 
seen her Lord. As the Sastras put it down, none can 
become a King without the grace of Lord Vignu. The 
king is, therefore, said to contain an element of 
Lord Vigaqu. 
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(ii) The Nayaki visualises Lord Trvikrama in all things gay 
and colourful, and any stone-image in any temple- 
like structure, she looks upon as the Iconic Form of 
Lord Visnu and His temple respectively. As a matter 
of fact, salutation made to minor deities also reaches 
Him, as the Internal Controller of one and all. 
Indeed, the divine consciousness in her has developed 
to such an extent that she perceives Divinity in all 
external objects. 


It is said that Saint Nathamuni once saw a King moun- 
ting an elephant, by planting one foot on the head of 
a subordinate prince standing nearby, and exclaimed: 
“Well, this is how my universal Lord mounts His 
vehicle, Garuda, stepping on the heads of Brahma, the 
dem: urge and others ”’. 


During those periods when she is steeped in God-love, 
the Nayaki is said to be in an amorous state while, at 
other times, she is seized with fright, at the sight of the 
earthly relations around. 


virumpip pakavaraik kanil, viyal-itam unténé! ennum; 
karum peru mékanka] kanil, kannap eOQru égap parakkum; 
perum pula 4-nirai kanil, piran ujaQ efyu pin cellum; 
arum peral-penninai maydo alagri, ayarppskkinpané. (IV-4-9) 


Translation 


This daughter of mine, difficult to attain, 1s made to cry out, 
Mad with love for her wondrous Lord; if ascetics she met, 
She would with devotion exclaim, “‘ Oh, Saviour great, 

Who did the sprawling worlds in your stomach sustain, ” 
She would want to leap up to the dark-cloud, dense, 

Saying, ‘‘ Tis Kannan, my Lord’; after cows, hefty and nice, 
Run she would, hoping to meet her Lord, the Cow-herd divine. 


Notes 


(i) Indeed, Paratikuga Nayaki is a daughter, rare of attain- 
ment, who has enriched the world she lived in, with 
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her lofty thoughts and noble conduct, surcharged with 
God-love of a unique order. 


(ii) Seeing the water-laden cloud, the Nayaki felt that Lord 
Krsna presented Himself before her and she would want 
to reach Him, high up there. Here is an anecdote to 
illustrate how devotees felt entranced by the rain-clouds, 
seeing their likeness to the Lord’s complexion. 


Tiruvaykulatta|var, a resident of Rajendra Cé]ap, went to 
the fields during a rainy season to inspect the crops. 
As he approached the fields, he saw the clouds above, 
which instantly put into his mind the cloud-hued Lord 
Visnu. In a fit of ecstasy, he fell down unconscious. 
One of the cultivators, standing nearby, gathered him 
up and escorted him to his house. The escort, however, 
blamed the inmates of the house for having allowed one 
of such saintly temperament to go out for field- 
inspection during the rainy season. 


ayarkkum: cugpum parri nokki, akalavé ni} ndkkuk kolhim; 

viyarkkum; malaikkan tulumpa, vevvuyir ko]jum; mey cérum; 

peyarttum kanna! engu pécum; perumané, va! enru kivum; 

mayal-perun katal en pétaikku enceykén valvinaiyéné? 
(IV-4-10) 

Translation 

Love-mad, my daughter looks around manya time (for Kannan) 

And then, she looks far across, with eyes wide open, 

Tears well up her eyes and (disappointed) she sweats and 

withers down, 
Heaving a deep sigh; even so, Him she fondly beckons, 
‘Kanna, my Sire, ’; what shall this sinner do for her, love-lorn? 


Note 


Unable to get at the Lord in the manner the Nayaki attempted, 
namely, running after things bearing His likeness, the Nayaki, 
stands dazed. However, in the certain hope that her be- 
loved Kygna will go to her, Parafikuga Nayak! looks around 
but not finding Him anywhere near at hand, she fancies, 
He must be on His way, having already left the celestium, 
bound for her. And, therefore, she strains her eyes to look 
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at Him, coming down from Heaven, and enjoy His majestio 
gait. But then, she sweats heavily, with disappointment and 
tears well up her eyes. Withering down, she breathes hot 
and yet, she couldn’t resist calling out for Him, at the top of 
her voice, At this stage, due to the exhilaration of reciting 
the Lord’s names, she fancies that He has come within sight 
of her mind’s eye and lovingly welcomes Him, saying, 
“* Come along, my Lord, ” 


valvinai tirkkum kannanai van kurukirc cataképan 

col vifaiyal conna patal dyirattu] ivai pattum 

nalvinai eta karparka] nalanitai vaakkuntam panni, 
tolvinai tira ellarum tojutu eja viggiruy paré. (IV-4-11) 


Translation 


Those that learn, with devotion great, these songs ten, 

Out of the thousand skilfully composed by Catakopan, 

Chief of fertile Kurukir, adoring Kannan, the Redeemer 

Of sins, one and all, will of all their sins be cured 

And attain the blissful heaven, revered by the Celestials over 
there. 


Notes 


(i) Unable to stand the sufferings of the Alvar any longer, 
the Lord came down post-haste and relieved the Alvar 
of his erstwhile distress. That is why the Alvar calls 
Him, the great Redeemer of all sins. Even if the 
parents give up their daughter, the husband who took 
her by the hand, will never give her up. The Lord’s 
paragata svikara’ (i.e.) wooing His devotee and taking 
him within His grip always endures unlike the mother 
who finds herself helpless and plays the role of an 
anxious on-looker. 


(ii) Those that learn this decad, either engrossed in its sweet- 
ness or banking on its potentiality for good, will 
attain the blissful Heaven, where there is no risk of 
separation from the Lord (vislesa), and have a royal 
reception, at the hands of the exalted band of ‘ Nitya 
Suris.’ (The ever-free, eternal angels). 


Fourth Centum—Fifth Decad (IV-5) 
(Virriruntu ¢] ulakum) 


Preamble 


If the Alvar was seen in the last decad in a heavy state of 
depression, it was because the Lord intended it to be so. Even as 
hunger is the pre-requisite for consuming food, for God-enyoyment 
in its entirety, a consuming passion of the highest intensity, as seen 
in the climactic tenth decad of the tenth centum, is imperative. Mean- 
while, what is happening is a course of Shock-treatment, working 
the Alvar up to the required pitch. By experiencing, alternately, 
the bliss of Divine presence and rapport and the cruel pangs of 
separation from Him, the Alvar’s appetite for God-enjoyment is 
whetted and his divine love and wisdom enriched all the time. _If 
the Lord had stayed away from the Alvar altogether without 
obliging him with His vision, now and then, both the Lord and the 
world would have lost him. Apait from the afore-mentioned 
technique adopted by the Lord to enrich and intensify the Alvar’s 
God-love, his continued stay in this abode has enriched the world 
through his hymns of unparalleled excellence, a rich fare for the 
devotees revelling in sweet contemplation of the Lord’s auspicious 
traits and wondrous deeds. This is yet another purpose of the Lord 
in lengthening the A]var’s stay in this abode. And so, we see in 
this decad the very antithesis of the A]var’s harrowing experience 
in the last decad; his joy knows no bounds and leads him on to 
exclaim, ‘“‘ Could there be any want for me hereafter?”’, “Is there 
any one equal to me in all the world?’ and so on. The structure 
of this decad suggests that the A]var is right at the peak of divine 
bliss and, in the opinion of Najiclyar, this could as well have been 
the very last decad of this grand hymnal. 


Unlike the spurious objects which misled the Alvar in the 
last decad, he now visualises the Lord’s cosmic wealth in all its 
facts. The Lord seems to call upon the Alvar to sing His glory 
to his heart’s fill, adding that His cosmic wealth can acquire special 
lustre only through his laudation. Accordingly, the Alvar sings, 
with cymbals in hand, and goes into raptures. 
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vigriruntu 6] ulakum tagikk6l cella, vivu il cir 

atral mikku ajum amméfai, vem ma pilantap-tannai, 

pdrri engé kaika] drat tojutu, col-mélaika] 

étra ndgrécku ini enna kugai ejJumaiyumé? (1V-5-1) 


Translation 


Could there be any want for me for generations, 

Blest that I am to prostrate lustily, in benedictive adoration 
And offer besides hymnal garlands appropriate 

Unto the Lord, who the fierce horse-shaped fiend’s mouth smote 
The repository of auspicious attributes endless, seated in heaven, 
Holding sway unique over all he worlds with great serenity? 


Note 


Being in the happy position of lauding the Master of the 
entire universe and envisioning, right from here, the heavenly 
splendour, the Alvar feels he is above wants of any kind. 
For instance, in the last decad, with joined palms, the Nayak! 
pointed to the mere sky as the heaven and now the void is 
more than filled, those hands being lustily fed by repeated 
salutation of the Lord in all His splendour. Supreme 
Sovereign though, the Lord is not a despot. He rules the 
worlds with quiet dignity and is exceedingly generous even as 
Sri Rama, the Lord in His incarnate Form, was at the 
disposal of the subjects. 


maiya kanna], malar mél ugaiva] ugai marpidan, 

ceyya kdlat tatah kannan, winndr perumag-tannai, 

moyya collal icaimalaika] étti, ullapperrép- 

veyya néyka] mujutum viyan fidlattu viyavé. ([V-5-2) 


Translation 
Blest am I, while still in this sprawling land, 
To contemplate and laud thro’ hymnal garlands, 
Well set, the Lord of Celestials, with large eyes, 
Red and lovely, on whose chest always stays 
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Lakgmi, the lotus-born with collyrium in her eyes, well set 
And get all dire ills and evils rooted out. 


Notes 


(i) It is laksmi, the Goddess of plenty and riches, who adds 
lustre to the Lord’s glory by making His chest, her 
permanent abode. This glorious conjunction, which 
the Alvar praises, cures all ills and evils. If the Divine 
Mother looked at the Lord full in the face just once, 
the latter would feel exhilarated, cool and pleasant, 
as at the end of a heavy downpour. It is indeed a 
matter of reciprocity that Laksmi’s eyes are dark and 
the Lord’s eyes are red, the red complexion of the former 
having got transplanted in the eyes of the latter and the 
latter’s dark complexion having likewise been transposed, 
when they gazed at each other 


(ii) It 1s significant that there 1s no mention in the text, as 
to whose ills have been rooted out by the Alvar’s hymns. 
Evidently, it is intended to be of universal application 
and not parochial, benefiting the Alvar only, like the 
poor shade, thin and small, cast by the palmyrah tree. 


vivu il itpam mika ellai nikalnta nam accutad, 

vivu il ciran, malark kannan, vinndr peruman-tannai, 

vivu il kélam icaimalaika] étti, mévapperrép; 

vivu il inpam mika ellat nikajntanad méviyé. (IV-5-3) 


Translation 


Dwell do I at the very acme of bliss perennial, 

Having attained Accutan, my Lord, Chief of Celestials,, 
Of limitless glory and eternal bliss, with red-lotus eyes, 

By incessant praise thro’ hymns mellifluous 


Notes 


(i) The bliss that the Alvar experiences, as a result of singing 
Tiruvaymo]i’, is not merely unlimited but also supreme. 
Unlike the Veda Purusa, who attempted the impossible 
in trying to gauge the extent of the Lord's bliss and had 
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to acknowledge defeat, the Alvar has, right from the 
beginning, been declaring that the Lord is an inexhaus- 
tible fountain of bliss. And now, he finds that the 
bliss derived by him by singing the Lord’s praise through 
his scintillating hymns is also endless and supreme, 
there being nothing higher than this. 


(ii) The tell-tale lotus eyes of the Lord proclaim His Soverei- 
gnty over all the worlds. It is not asif there is none to 
enjoy the Lord’s charming eyes, like unto moon-shine 
wasted over the depopulated jungle, as we are likely 
to conclude, seeing the men over here turning their 
faces against Him; the whole lot of Celestials, the 
denizens in the yonder heaven, stand rivetted to these 
eyes, enthralled by their magic spell. 


mévi nifru tojuvar vinai pdka mévum piran, 

tiivi am pu] utaiyan, atal aji amman-taptai, 

na iyalal icaimalatka] étti, nannap perréa; 

Avi ef Aviyai yan aziyén-ceyta adrraiyé. (IV-5—4) 


Translation 
I know not how the Lord, inside my soul, 
Transformed it so as to sing His glory thro ‘hymns tuneful; 
The Supreme Benefactor that He is, He does mingle 
With those in Him absorbed and their sins destroys, one and 
all; 
Garuda, the bird with lovely plumes, is His mount 
And He holds in His hands, the discus valiant. 


Notes 

(i) The Lord gives Himself to those who long for Him ex- 
clusively, cutting out all other desires. All other 
desires gone, the sins also vanish. Oh, what a wonder, 
the Lord of the Ete1nal Heroes lavishes His bounty on a 
worldling like the Alvar, and the latter, a mere speck 
enjoys the bliss and beatitude, on a par with the infinite 
Lord, if not more! 


Fourth Centum (IV-5) > 


(ii) The hymns come off effortlessly; the Alvar has only to 
set his tongue in motion, and there we have the melli- 
fluous songs, sending the listeners, in all ages and climes, 
into raptures. 


tra nalla vakai kattum ammanai, amarar-tam 

érrai, ellap porujum virittanai, emmao-tannai, 

Marra malai putaintu étti, naJum makilvu eytinén- 

kagrin munnam katuki vinai ndyka] kariyavé. (IV-5-5) 


Translation 


Singing the praise of my Lord, Chief of Celestials, 

Who does unto His devotees, by stages, reveal 

The wholesome path of progress and knowledge sound impart, 
Thro’ hymnal garlands that do dense ills and evils cut out, 
Moving faster than wind, I feel for ever jubilant. 


Notes 


(i) That the Lord duly regulates the influx of His grace has 
been brought out at Jength, in the preamble to I-9, 
quoting the relevant aphorism of ‘ Acarya-Hydayam, 
which elucidates the theme admirably. 


(ii) The great truths: In Bhagavad Gita Lord Krsna imparted 
to the world at large, through Arjuna, a volume of 
spiritual-knowledge—the distinction between the 
Supreme Lord and the Individual Soul (Jiva), the diffe- 
rence between the ‘ Jiva’ and the non-sentient matter, 
immortality of the Soul, the Lord, as the Supreme 
Ordainer of all beings and things, controlling motion 
as well as rest, being easily attainable by devotees but 
difficult of attainment by others, differentiation between 
the Divine and the Devilish, equality in the eyes of the 
Lord, irrespective of caste, conduct and erudition, the 
path of loving surrender to His redemptive grace and 
all that. 


(iii) All these benefits lavished by a loving Lord the AJvar 
could hardly repay, and hence he started lauding His 
great glory, which laudation assumed the form of 
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‘ Tiruvaymofi’. Result: The miseries and the acts 
giving rise to them have all been expelled expeditiously. 


kariya méQimicai veliya nigu cigité itum 

periya kdlat tatahkannan, vinndr perumao-tannai, 

uriya collal icaimalaika] étti ujjapperrérku 

ariyatu untd efakku ingu tottum ini enpumé? (IV-5-6) 


Translation 


Could there be anything scarce for me, now and beyond, 
Blest that I am to praise thro’ hymnal garlands, 

In diction appropriate, the Chief of Celestials, my Lord 
Whose large eyes lovely are with collyrium gently smeared? 


Notes 


(i) To a question put by the Lord to the A]var what he needs, 
pat goes the reply from him, saturated with divine bliss, 
that there 1s scarcely a thing he hasn’t got already and 
there would be nothing beyond attainment in the days 
to come. This depicts the mental state of the divine 
bard, in the realm of ecstasy, born of singing ‘ Tiruvay- 
moli ’, which stands on a pedestal of its own; It contains 
nothing but the praise of ‘ Tirumil’ (Lord Visnu), in 
choice diction, true to the Alvar’s resolve in ‘ Tiruvirut- 
tam’, the first of his four works. Indeed, he who is 
inspired by God Himself, becomes the most worthy 
instrument to praise Him; he becomes the Lord’s own 
poet. In his Ramayana, Sri Valmiki introduced quite 
a few extraneous anecdotes, such as the genesis of 
Ganga, birth of Karthikeya and so on. Sage Vyasa’s 
Mahabhirata also turned out to be a war-memoir, with 
a bewildering maze of episodes, instead of telling 
exclusively, the story of Narayana, as the author had 
intended at the outset. Herein lies the superior merit 
of Tiruvaymoli. 


(ii) The bewitching eyes of the Lord would certainly need 
no further beauty-aids and yet, there is the ceremonial 
application of collyrium. 
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efrum ofu aki, ottarum mikkarkajlum tan-tanakku 

iNgi ninganai, elld ulakum utaiyan-tannai, 

kufram opal maljai katta pirafai, colemalaska] 

nabru cittum viti eytinam; ema kurai namakké? (IV-5-7) 


Translation 


Blest that we are to offer garlands of hymns 

Unto the Benefactor great, who repelled the rains, 

Holding the mount aloft, with none above or equal to Him, 
Sovereign master of all the worlds, who constant remains 

For ever, could there for us be any want? 


Notes 


(i) In the peceding song, the Alvar declared that he is free 
from wants of any kind and shall be above wants in the 
days to come as well. This n.ight sound boastful but 
such a stance on his part is attributable to his authorship 
of the marvellous hymns, the Tituvaymoli, which again 
is due to the Lord’s grace, a fact emphasised in this 
song. 


(ii) The Lord 1s constant ard unchanging, whatever be His 
modes. In all His five manifestations, of ‘ Para’, 
Vytha’, ‘ Vibhava’, ‘Antaryam’ and ‘Arca’ the 
Lord has none above or equal to Him. Even 80, it ig 
in His Incarnate (Vibhava) Forms, that He excels. 
In fact, He excels in His trait of ‘ ASptaparatantra ’ (sub- 
servience to His devotees) for which His incarnations 
afford the maximum scope and there is hardly any 
equal for Him, 1n this respect. 


namakkum pivin micai nafkaikkum ifpatai, fialattar 
tamakkum vadattavarkkum perumanai, tan-tamarai 
cumakkum patap perumanai, colmalaika] collumaru 
amaikka vallérku ini yavar nikar-akal vanatté? = (IV-5-8) 


Translation 
Is there any one, even in the spacious heaven, equal to me 
Gifted with the capacity to compose hymns, 
Adoring the Lord, dear alike to us and the lotus-born (Lakgmf) 
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Sovereign Master of those in heaven and all other realms, 
Whose lovely feet the cool lotus bears? 


Notes 


(i) Seeing the Lord’s overwhelming love for him, the Alvar 
feels tempted to declare that there is none equal to him, 
the Lord’s poet, even in Heaven. The Lord’s love for 
His devotees is even greater than that borne by Him for 
Laksmi, His consort, as could be seen from the fact that 
we the devotees, are mentioned first, in the text of 
this song, Laksmi comes next. This is further elucidated 
in aphorism 122 of Acarya Hrdayam. This fact is elso 
reinforced by an episode in Ramayana. Standing on a 
mountain top overlooking Lanka, Sugriva saw, for the 
first time, Ravana, on another hill-top, opposite. 
Swayed by the first impulse, Sugriva leapt across and 
toppled down the crown of Ravana. Sri Rama who 
witnessed that, gently reprimanded the Monkey-King, 
on his return, saying “‘ what you have done is 
indeed something not expected of you. If Ravana 
had harmed you or humiliated you in any manner 
what use is there for me in reclaiming Sita there- 
after?’ This clearly shows that Sri Rama’s concern 
for Sugriva was even greater than that for Sita. Sita 
would be of no consequence to Sri Rama, once 
Sugriva’s honour was compromised. 


{ii) As already stated in III-1-1,the Lord’s feet stand poised on 
a lotus base. And here, the lotus is said to carry the 
Lord’s feet. This is because the Lord’s feet score over 
the lotus, in all respects-chillness, fragrance and tint. 
The lotus thus stands subjugated and carries its victor, 
the Lord’s feet. 


(iii) The Alvar’s capacity to sing hymns is commendable, not 
because of his excellence as a poet, but because he could 
steady himself and sing, when called upon by the Lerd 
to sing His praise, instead of thawing down in ecstasy. 
The Alvar's poetic excellence is not emphasised here; 
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actually, in the Seventh centum, ninth decad, the Alvar 
says that it is the Lord who sings His own glory, keeping 
the Alvar as but His mouthpiece. 


vatattum vanattu] umparum mannujlum manninkijt 
tanattum en-ticaiyum tavirdtu ninran-tannai, 

kiifal caniat tatakkaiyavapai, kutam atiyai, 

vanak kdnai, kavi colla vallégku ini maguunté? ([V-5-9 


Translation 


Is there a poet on a par with me, 

Singing the glory of the Lord, pervading everywhere, 
Top, middle and bottom, all things, all over, 
Holding in His hand hefty the spiral conch lovely, 
The pot-dancer entrancing, Chief of the Celestials? 


Notes 

(i) The Alvar is the peerless poet, singing the Lord’s glory 
embracing all His five aspects of ‘ Para’ (transcendent), 
Vyiha (Operative), Vibhava (Incarnate), ‘Antaryémi ’ 
(Internal Controller) and ‘Arca’ (Iconic) Forms. The 
‘Nityas’ (Eternal Heroes) and ‘Muktas’ (Released 
Souls), in Heaven, confine themselves to the transcen- 
dent glory of the Lord; Sages like ParaSara and Vyasa 
recount only Lord Krsna’s glory even as Sage Valmiki 
stands rivetted to Sri Rama’s. Sages Sanaka, 
Sanandana and others of that group sing the praise of 
the Lord as the Internal Controller. Thus Nammalvar, 
stands out as the only poet covering all the aspects of 
the Lord. It is also noteworthy that the Alvar repeatedly 
refers to the Lord’s inmanence, full and complete, 
setting at naught the controversial view held by some 
that the Lord’s pervasion is only partial and not com- 
plete. 


(ii) ‘ Spiral conch’ stands for all the Lord’s effulgent weapons, 
like discus, mace etc, even as ‘ Pot-dancing ’ stands for 
all the other activities of Lord Krsna. 

T=12 
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untum umijntum katantum itantum kitantum nidqum, 

konta kélattotu viriruntum, manam kitiyum, 

kanta arral tanaté ulaku ena nifrag-tannai 

van-tami] naigka nodgrén-atiyarkku inpa mariyé. (IV-5-10) 


Translation 


Joy do I rain on devotees thro’ Tamil hymns fine, 

I have the fortune to compose, adoring Him, who, from time to 
time, 

Ate, spat, spanned and pulled out the worlds, 

Who (as Rama) lay (on sea-front) and (victorious) stood 

(on the battlefield) and then sat for long, on the throne, 

Acts which, on the fact, proclaim Him as Sovereign Supreme. 


Notes 


(i) The Ajvar feels doubly blessed, in that he not only ren- 
ders service unto the Lord, by word of mouth, (Vacika 
Kainkarya) but also regales His devotees, through his 
hymns. The Lord’s wondrous deeds and marvellous 
achievements, the Alvar recounts rapidly but with great 
ease. The Lord sustained, in His stomach, all the 
worlds, for the duration of the deluge and then let them 
out; He measured the worlds in three strides and on 
another occasion, retrieved the Earth from the ocean; 
He prostrated in front of the Indian ocean, invoking 
the help of the king of the ocean to bund it and cross 
over to Lanka and stood victorious, after Ravana was 
slain, granting audience to the Celestials, gathered in 
the outer space. After His return from exile Sri 
Rama ruled this land for eleven thousand years and 
thus graced the earth, rather beld Mother Eaith in His 
embrace. All these deeds of the Lord clearly establish 
His Sovereignty over the entire Universe, even as we 
recognise the earthly owners of lands from their various 
dealings, connected with the lands. 


(ii) The Alvar is the joyous cloud, unleashing the rain of joy 
upon the Lord’s devotees through Tiruvaymoli. 
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méri mérata tan am malai véikatattu annalai 
vari masata paim pom pojil ci] kurukir nakark 
kari mazgan catakdpan col ayirattu ip pattal 


véri marata piimél iruppa] vinai tirkkumé. (IV-5-]1) 
Translation 
Lakgsmi, the lotus-born, of perpetual fragrance, will help those 
that learn 


These songs ten, out of the thousand composed by Catakopan, 

Of Kurukir, with perennial water and big gardens, 

Full of flowers lovely, lauding the Lord at Vénkatam, the 
mountain 

Cool and lovely, with continual rain, to get rid of all sins. 


Notes 


(1) There 1s no mention in any of the ten preceding songs, 
about the Lord enshrined in Tiruvénkatam, and yet, in 
this end-song, the Lord, in His iconic Form, has been 
referred to. This only shows that the emphasis rests 
on ‘Arca’ throughout ‘ Tiruvaymoli’. In the eighth 
stanza of this decad, the amazing extent of God's 
condescending love, giving precedence to the worldlings 
over even the Divine Mother, was alluded to. The 
Lord at Tiruvénhkatam is the very personification of 
such condescending love, and He has, therefore, been 
referred to in this end-stanza. Continual rains in 
Tiruvénkatam ensure the abundance of water for all 
time in Kurukir (Tirunakari), the birth place of the 
Alvar,and because of this plentiful supply of water, the 
fragrance of the lotus-flower on which Laksmi, the 
Divine Mother is seated, 1s undiminishing. (Grand 
poetic imagery indeed!) . 


(ii) The text, as in the original, is misconstrued by some as 
placing the Divine Mother on a par with the Lord, in 
regard to the grant of ‘ Moksa’. Hers is only a reccm- 
mendatory role and she can only be instrumental in 
our attaining Mokgsa at the hands of the Lord whose 
indivisible and inalienable prerogative is ‘ Moksa pra- 
datva(grantof Moksa). The following is the elucidation 
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of Sriman Nigamanta Deéika, in his commentary 
on Saint Yamuna’s Catu$ Sloki’ in regard to this 
point. “ It is the sole prerogative of the Lord to reward 
or punish the subjects, in the light of their ‘ Karma ’, 
the good and bad deeds. The Merciful Mother, how- 
ever, makes admirable use of her position and privilege 
and gets the reward magnified and the punishment 
minimised through her good offices. ” 


The chanters of this decad are thus quite safe under the 
apron of the Divine Mother, the sure deliverer of the 
goods. 


Fourth Centum—Sixth Decad (IV-6) 
Tirpparai yam ini 
Preamble: 

In the last decad, the Alvar was seen at the acme of divine 
bliss, bubbling with joy and fully satisfied. The Lord has, however, 
since withdrawn Himself from the Alvar’s mental vision and he is 
now consigned to the bottom-most depths of dejection, transfo1med 
Once again as a ‘ Nayaki’, unable to speak out her woe. It is her 
mate that speaks, in this decad. ParankuSa Nayaki 1s thinning 
down alarmingly, in her present state of extreme desolation. The 
elderly women around who notice this with great concern, seek the 
help of the prefessional sooth-sayer (a female gipsy) for divining the 
cause of the Nayaki’s malady and suggesting the remedies therefor. 
On being told by the gipsy that the Nayaki is under the spell of a 
minor (inferior) deity, these women proceed to propitiate that 
deity with the customary offerings of meat, liquor etc, as udvised 
by the concerned priest. This orly aggravates the mental agony 
of the Nayaki and, at this stage, her mate, who krows the real cause 
of the Nayaki’s malady, is critical of the steps taken by the women- 
folk and vehemently condemns them. Thus, this decad brings out 
the Alvar’s singular devotion to Lord Visnu and his total abhor- 
rence, rather intolerance of anything which smacks of allegiance 
to the minor deities. 


It is indeed puzzling that such a traumatic experience should 
at all overtake the Alvar, just after what we had seen of him in the 
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last decad. If one searches for any link between these two conse- 
cutive decads and attempts to explain the violent fluctuations in the 
Alvar’s fortunes, lack of coherence seems to be the only coherence, 
as Empar would put it, ‘ asangathireva sangathih’. Of course, 
‘ asatigathi’ could mean either lack of coherence or disunion (i.e.) 
Separation from the Lord (vislega). Asamatter of fact, the vicis- 
situdes in the mystic experiences of the Alvar, alternating between 
the satiate and disconsolate states of mind, constitute the chief 
feature of ‘Tiruvaymoli’. The Lord’s purpose in bringing about 
such contrasting situations has already been elucidated, time and 
again. 


tirpparai yam ifi efihatam natutum, afQaimir|- 

Srppal iv o]-nutal ura nal ndy itu tégindm; 

porppaku tan ceytu, altgu aivarai velvitta m&yapport 
térppakanarkku iva] cintai tulayt ticaikkingaté?  (IV-6-1) 


Translation 


Ye, Elders, where shall we seek hence, the one that can cure 

The malady of this young one, with forehead bright? 

A delightful sickness of Spirit ‘tis, I am sure, 

She her mind has lost in Him that drove the chariot 

In the wondrous battle and victory for the (Pandavas) five did 
secure. 


Note 


Face is the index of the mind. The agony of those killed 
by arrows or drowned in water is writ large on their faces. 
The unique sickness of spiritual character, the Nayaki is 
suffering from, is reflected on her forehead The glow on 
her forehead helps to diagnose her malady as one that can 
be cured only by the Lord who inducted it, by stealing away 
her heart. Far from finding a cure for this, it is but meet 
that every one should aspire to acquire this kind of sickness 
and develop it. The Nayaki felt entranced by the Lord’s 
overwhelming love for His devotees, doing all odd jobs, such 
as driving their chariots, running errands on their behalf 
and so on. The present malady is the result of such an 
infatuation. Actually, this reflects the mood of all the 
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Alvars, steeped in God-love, in sharp contrast with Reis, 
noted for clarity of mind, unperturbed by the sentimental 
God-love, God-hunger and things of that sort. 


ticaikkiNzaté iva] ndy; itu mikka perun teyvam; 

icaippu ifgi nir ananku datum ilan teyvam aQru itu; 

ticaippu idgiyé cahku cakkaram eQyu iva] kétka, nir 
icaikkigrirékil, natré il perum; itu kanminé. (IV-6-2) 


Translation 
Ye, mothers, confounded, do not go the wrong way and propi- 
tiate 
The minor deity, You should know it is inappropriate; 
This young lady’s sickness is induced by the Supreme Lord. 
Better utter the words’ conch’ and ‘discus’, so as to be heard 
By her and you will then see it does her real good. 


Notes 


(i) The mate clarifies to the bewildered womenfolk, going the 
wrong way by propitiating the inferior deity, that the 
Nayaki is not under the spell of any but the Supreme 
Lord and the cure for her malady, therefore, lies in their 
singing His glory, in a chorus, within her hearing. In 
fact, nothing but this will enter the Nayaki’s ears. 


(ii) Here is an anecdote. One Ayccimakan, a pious non- 
brahmin was sick and lying uncouscious. As he was a 
great devotee of Lord Ranganatha, Sri PardSara Bhattar 
went to see him and whispered into his ears, ‘‘ Lord 
Ranganatha (Alakiya Manavala Perumil) is the sole 
refuge’. This at once brought the patient back to his 
senses and he went on repeating these words, till the end. 


(iii) There is yet another anecdote to drive home the fact that 
minor deities dare not approach the devotees of Lord 
Maha Visnu and much less make use of their belongings, 
for self-propitiation. One of the land-tenants of Pillai 
urahkavilli tacar, a great devotee of Lord Visnu, was 
tormented by the village deity known as Aiyapar. For 
the appeasement of its wrath, the deity demanded that 
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it be offered milk and fiuits, be smeared with scented 
sandal paste, be nicely dressed and bedecked and then 
be taken out in a ceremonial procession in a litter with 
umbrellas held over its head. The villagers borrowed 
all these things from their master, the Tacar, and put 
through the procession, as demanded by the deity. But 
what was the result? The tortures of the tormented 
tenant were only redoubled. Quened by the villagers 
about its strange behaviour, the deity gave out: “ You 
fellows have brought me the articles belonging to 
Tacar; under his umbrella, I feel blistered by the Sun, the 
sandal paste burns me out like fire, bis ornaments 
hang on me like heavy fetters and so, I shall surely 
take this man’s life. ’’ 


itu kanmin, afnaimir! ik kattuvicci col-kontu, nir 
etuvanum ceytu, ahku or kallum igaicciyum tivéomin; 
matu var tulay muti mayap pirag kalal va[ttinal, 

atuvé iva] ugra noykkum aru maruntu adkumé. (IV-6-3) 


Translation 


Look here, ye, elders, try the recipe I suggest, 

Listen not to this gipsy, you’d better desist 

From offering meat and liquor; if you would but laud 
The feet of the wondrous Lord with tulaci garland, 
Studded with honey, on His crown, the sure remedy 
It will be for this young lady’s unique malady. 


Note 


The mate appeals to the good sense of the elderly ladies, not 
to be led astray by the queer nostrums of the gipsy, the votary 
of a deity of a very low order, and defile the sacred precincts 
of Parankusa Nayaki with such unsavoury things like meat 
and liquor, totally repugnant to her breeding. She also 
stresses the importance of singing the Lord’s praise, as a sure 
and certain remedy for curing the Nayaki of her malady, 
induced by the Lord Himself. 


3@ 
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maruntu akum efiyu, anku or maya valavai col-kontu, nfr 
karufi eSfum marzaic cefi cOpum kalan ijaittu ef payat? 
ormikakavé ulaku élum vijudki umijntitta 

peruntévan pér collakigkil, ivalaip perutiré, (IV-6—4) 


Translation 


Ye, ladies, what use is there, applying remedies queer, 
Leaving lumps of cooked rice, black and red, 

At the junction of cross-roads, by a quack misled? 

For this Nayakt’s revival, better chant within her hearing, 
The holy names of the Lord Supreme, Who ate 

The worlds seven (during deluge) and then spat out. 


Note 


Once again, the importance of chanting the Lord’s holy names, 
proclaiming His glory, is emphasised by the mate besides 
repeating the warning, not to be led astray by the quacks. 


ivajaip petum paricu iv anahku atutal anu; antd! 

kuvaljait tatah kannum kévaic cevviyum payantanal]; 
kavalak katak kaliru atta piréy tirundmattal 

tavalap potik kontu nfr ittitumig; taniyumé. (IV-6-5) 


Translation 


Ye, folks, this Nayaki is terribly off colour, 

Alas! the methods you adopt can’t save her; 
Singing the names of the Lord who slew the tusker 
In must, let the dust from the feet of devotees pure 
Be on hei strewn, there’s no remedy, so sure. 


Notes 


Finding that the methods, adopted by the elderly women 
around, worsen the condition of ParahkuSa Nayaki, her 
mate lustily pleads with them to give up all their unwhole- 
some activities and follow the certain remedy suggested by 
her. All that needs to be done is to scatter on the Nayakt’s 
person, the dust collected from the feet of the devotees, 
pious and pure, to the accompaniment of the chanting of 
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the names of the Supreme Lord. To preserve the Nayaki is 
to preserve the Lord Himself, as the Lord thrives and subsists 
op her nourishing looks. 


Two separate remedies, namely, chanting the names of the 
Lord within the Nayaki’s hearing ard smearing her with 
the dust off the feet of Sri Vaisnavas, have been prescribed 
for warding off the twin evils of contact with inferior deities 
and contact with those who have dealings with those 
deities, respectively. 


taniyum polutu illai nir anaiku atutir; ajpaimir! 

piniyum olikiggatu illai, perukum itu allal; 

Maniyid ani niga maya-tamar ati nigu kontu 

aniya muyalip, marru illai kantir-iv anankukké. (IV-6-6) 


Translation 
Ye, mothers, pity it is, in wrong methods you persist, 
It does only aggravate the malady; I insist 
That you on this young lady smear the dust 
Off the feet of devotees of the Lord Who excels 
The blue gem rare; no other remedy can work so well. 


Notes 


(i) The elders pay no heed to the advice of the mate and 
persist in propitiating the inferior deity, which only 
aggravates the malady of the Nayakf. An exasperated 
mate now asks them to stop their activities forthwith 
and smear the Nayaki with the dust from the feet of 
Sri Vaignavas. When the women plead that it is 
beyond them to collect the dust in question, the mate 
advises them to think of it, at least, as even the mere 
thought of doing so will cure the Nayaki. Resolving to 
do the right thing and giving up the wrong things are 
two of the six pre-conditions for ‘ Prapatti’ or loving 
surrender to the Lord’s grace, as laid down in ‘ Sri 
Paficaratra’. Whereas even the mere resolve to do 
what is right is enough, the evil or wrong things have to 
be necessarily given up. And so, the elderly women 
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are asked to give up their unwholesome activities and 
just contemplate the right step, namely, smearing 
Parankuga Nayaki with the dust off the devotees’ feet. 


(ii) Here is an anecdote to prove the efficacy of the 
dust from the holy feet of devotees, by way of 
removing the contamination from inferior deities. 
Two devout followers of Sri Ramanuja accompanied 
Akalanka nattalvap, a prince, while going to some place. 
On the way, the Prince pointed to a jain temple with 
images of lion in front, and jokingly asked his followers 
to prostrate, saying that it was their favourite 
Visnu temple. It was dark and they couldn’t clearly 
make out which temple it was but they took the Prince 
at his word and reverently prostrated in front of the 
temple. When, however, a little later, they came to 
know that it was a jain temple, the shock was too great 
for them and they fainted. It was only when Pillai- 
uraikavilli Tacar, a very intimate disciple of Sri Rama- 
nuja, arrived on the spot and smeared them with the 
dust from his feet, that they recovered their 
consciousness and got up. (The greatness of Tacar has 
already been alluded to, in the notes under IV-6-2). 


(iii) Once, when Naiiciyar and his disciples were assembled in 
an enclosure, near the holy pavilion inside the temple of 
Lord Ranganatha, this very theme of smearing the dust 
of holy men on the God-sick came up for discussion. 
One of the disciples wished to be enlightened as to how 
the foot-dust of the holy men is prescribed as the cure 
for a malady induced by the Lord Himself, instead of 
the very cause (the Lord) being also looked upon as 
the cure for the God-afflicted. The illustrious Preceptor 
elucidated that there are two distinct stages, namely, 
initial recovery through first-aid and then the Sovereign 
remedy. If buttermilk, the antidote for fits is not ready 
at hand, ginger-powder is applied to the patient’s nos- 
trils, as a preliminary measure. The sprinkling of the 
dust of the holy men corresponds to the application of 
ginger-powder to the patient’s nostrils and when the 
patient recovers his breath somewhat, then the butter 
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milk, the sovereign remedy, the beatific vision of Lord 
Krgna(the Divine Charioteer, longed for, vide IV-6-1) 
will be administered. 


anahkukku aru maruntu eprfu, afku dr dtum kajjum paréy, 
tunankai egintu, num t6] kulaikkappatum apqaimir! 
unahkal ketak kajutai utatu attam kantu ep payag? 
vanahkirka] mayap pirég-tamar vétam valldraiyé. (IV-6-7) 


Translation 


Ye, elders, you think it is a cure rare and dear, 

For this young lady’s sickness when you offer 

Unto the inferior deity, sheep and liquor and, in distress, witness 

Men with trembling shoulders in awkward dance; 

Could you the moving lips of a donkey keep admiring 

As it eats up the paddy, spread out for drying? 

Better worship Vedic scholars, the holy men of the wondrous 
Lord. 


Notes 


(i) The mate disconcertingly asks the elders what exactly 
they mean by persisting in all that tom-foolery, at the 
expense of ParatkuSa Nayaki. What they do is like 
admiring the movement of the lips of a donkey noted 
for its ugliness, as it eats up the boiled paddy spread out 
in the open for sun-drying, unmindful of the loss of 
paddy. She advises them to worship the holy men who 
realise that Lord Sriman Narayana is the Supreme God 
and revere Him. There and there alone lies the cure for 
this God-sickness. 


(ii) The mate feels distressed that the women-folk should 
indulge in such futile exercises, ill-conceived and disas- 
trous, notwithstanding their special religious back- 
ground and their ingrained belief that a single salutation 
by them would be deemed by the Lord, too heavy a 
burden imposed on Him. 
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vétam vallirkajaik kontu, vinnér perumag tirup 
. pitam panintu, iva] néy itu tirttuk kojjatu poy, 
&tam paraintu, alla ceytu, ka] dtu kalayt tay, 
kitam mulavu ittu, nir anatku atutal kij[maiyé,  (IV-6-8) 


Translation 
What you do, ye, mothers, is derogatory indeed, 
Speaking words unseemly. with a liberal use of liquor 
Amidst drum-beats propitiating the deity inferior, 
Instead of worshipping the feet of the Supreme Loid, 
Chief of Celestials, thro’ the good offices of Vedic Scholars, 
To cure the sickness of this young lady, the remedy sure. 


Notes 
(i) The mate advises the womenfolk to desist from the propi- 
tiation of minor deities and adore instead the feet of 
the Supreme Lord through the good offices of the Vedic 
Scholars, the Lord’s devotees, and get Paranhkuga 
Nayaki cured of her God-sickness. 


The direct approach to the Lord is hazardcus like mount- 
ing an elephant in the absence of its keeper. That is 
why it has been ordained that the supplicant should be 
ushered in by the Lord’s devotees. It is noteworthy that 
Vib' isana sought asylum in Rama’s camp, only through 
his appeal to the monkeys around and Sugriva also 
got at Sri Rama only through Hanuman. 


(ii) In the preceding song (IV-6-7), the holy men were required 
to be worshipped, while in this song, the Lord is required 
to be worshipped through the mediation of the holy 
men. This apparent discrepancy is reconciled by Nam- 
pillai, as follows: ‘‘ There is, of course, no need to 
worship anyone other than the pious Sri Vaisnavas. 
And yet, it is extremely difficult to shake off the complex 
of fellowship and look upon other humans, like our- 
selves, as the Supreme and revere them with unflinch- 
ing devotion. Hence, the next best, namely, looking 
upon them as efficient mediators for presenting us to the 
Lord, is recommended ”’. 
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(iii) The unseemly words are those uttered by the priest or 
other oracle of the inferior deity, getting into a trance, 
possessed by the deity. The mate warns the elders 
that the wrong tactics adopted by them will be a slur 
on their progeny as well and pull them down. 


kilmaiymal ahku or kijmakap itta mujavio ki] 

najmai pala colli, nir ananku atum poy kankiléy; 

éjmaip pigappukkum cémam; in ndoykkum ité maruntu; 
djmaiyil kanna-pirdg kajal vajttumin, uppitté! (IV-6-9) 


Translation 


Ye, womenfolk, witness I can’t your activities base, 

The dirty concert of a mean fellow and hear the rotten words 
By him uttered; meditate on Kannap’s feet and praise 

His glory; for generations it will do you good, 

It will cure this lady’s sickness besides. 


Note 

While condemning the base activities indulged by the women- 
folk, the mate advises them to meditate on Lord Kysna’s 
feet and sing His glory, as this will operate both ways, that 
is, 1t will stand them in good stead for generations to come 
besides curing ParankuSa Nayaki of her God-sickness. This 
is like those harvesting jute making bundles of it with jute 
itself, unlike the paddy stalks, for tying which one has to 
look for some other material, a string or rope. 


ugnittu marru oru teyvam tojaaj, avanai allal; 

num iccai colli, num td] kulaikkappatum annaimir! 
maf?Qappatum maraivanatal, van tuvarapati 

mannanai, éttumin! éttutalum, tojutu atumé. (IV-6-10) 


Translation 


Mother, You mouth base words at will 

And in awkward dance your shoulders tremble; 
None but the Lord Supreme this lady will deem 
Fit for worship, You'll therefore do well to hymn 
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In praise of the lovely Prince of Tuvarapati, by scriptures adored 
And revive this lady, make her dance and go gay galore. 


Notes 
(i) The mate insists that the womenfolk should take due note 
of the Nayaki’s unbounded love for Lord Krsna, the 
Prince of Dvaraka and remould their activities suitably. 
“‘ What fun is it, tending the ncse for an injury in the 
knee? ”’ 


(ii) Parahkusa Nayaki has never worshipped any one but the 
Supreme Lord, not even asatenderchild. The crescent 
moon is usually worshipped by young children but 
ParatkuSa Nayaki didn’t do that, even at that tender 
age. 


(iii) The mate vehemently deprecates the elderly women’s 
mis-directed activities, ill-fitting and totally unbecoming 
of the clan to which they belong. By indulging in these 
activities, they harm themselves as well as the cause 
they intend to serve, namely, relieving Parankusa Nayaki 
of her sickness. On the other hand, if they praised the 
Prince of Dvaraka, it will elevate them and also revive 
the Nayaki, making her get up and dance with Joy. 


tojutu ati, td mani vannagukku atceytu, ndy tirnta 

vajuvata tol puka] van kurukirc cataképan col 

valuvata dyirattu] ivai pattu verikajum 

tolutu atip pata vallar tukka cflam ilarkalé. ([V-6-11) 


Translation 
They will of miseries be rid that recite, adoring and dancing, 
These songs ten, deprecating those that go about appeasing 
Minor deities, out of the flawless thousand of Catakdpag, 
Chief of lovely Kurukir, of flawless fame in-born, 
Who danced in adoration of the lovely Lord, gem-hued 
And serving Him, with devotion great, got his sickness cured. 


Notes 
(i) This decad has clearly brought out the Alvar’s unflin- 
ching and exclusive devotion to Lord Visgu (Sriman 
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Narayana), of sapphire hue and his intolerance of those 
who stray into the domain of worship of the minor 
deities. The elderly women listened to the mate's advice, 
at long last, and by adoring the Supreme Lord and 
dancing, in a body, singing His praise, they did help the 
Nayaki regain her consciousness. It is not as if she got 
a cure as such, much less a complete cure. Actually, 
it is an incurable malady, not being of the ordinary run. 
This God-sickness lasts as long as the Soul exists and 
the Soul never dies. 


(ii) This end-song confers the boon of relief from all miseries, 
particularly, the pangs of misery of separation from the 
Lord, like those undergone by the Alvar, on all those 
who recite these ten songs, with great devotion. The 
chanters will not run the miserable risk of contamina- 
tion by straying into the domain of worship of minor 
deities. 


Fourth Centum—Seventh Decad (IV-7) 
(Cilam illac ciriyap) 


Preamble 

The Ajvar, who was insensate in the last decad, due to the 
poignancy of his separation from the Lord, just regained conscious- 
ness, when the holy names of the Lord, chanted by the women 
around, trickled down his ears. This is like a creeper, dried up and 
tying low, becoming green again, when rain-drops fall on it. But 
then, it has only made matters worse for the Alvar. While ina 
state of coma, the patient feels no pain but when he regains con- 
sciousness, the pain becomes all the more acute. Hunger pinches 
a person to the marrow of his bone but luckily, sleep overtakes 
him. Hunger does not press its claim for the duration of his sleep 
but when he wakes up, the pangs of hunger are even more pro- 
nounced than before. 


The Alvar keeps mulling how the Lord, who is a friend-in- 


meed, capable of dispensing the appropriate remedies, could keep 
way from him. Unable to stand the separation, he cries out his 
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heart so lustily that it melts down the hearts of his listeners too, as 
Sita did, during her captivity in Lanka. 


cilam illéc cigiyapélum, ceyviftaiyd perital; 

fidlam untdy! fiaga mirtti! ndréyand! engu en, 
kaélantogum yao iruntu, kaitalaipdcalittal, 

kdla méni kana varay; kiviyum kojlayé. (IV-7-1) 


Trausiation 


Bereft of merit, I am indeed small 

And yet, the evil in me looms large; 

Alas! respond you don’t to my lusty call 

As Narayana, Sustainer of the worlds (during deluge), 

Knowledge incarnate, and so on, many a time, with hands lifted 
overhead; 

Neither do you come And let me your bewitching Form behold 

Nor do You lift me up, unto your sweet fold. 


Notes 


(i) Even if one did not actually do anything good, the mere 
thought or intention to do good things will suffice and 
it can yield good results. In respect of evil, however, it 
is only the actual commission of evil acts that is harmful 
and not the mere contemplation of it. And so, the 
Alvar says that he has actually perpetrated evil deeds to 
a very large extent and that this impedes his getting at 
the Lord. 


(ii) Knowledge incarnate 


The individual Soul also possesses knowledge but that 
gets perverted and puts him or her, right into the world, 
eking out a miserable existence, literally lame and blind. 
On the other hand, the Lord’s knowledge is pure and 
unalloyed; there is scarcely a thing He doesn’t know 
and nothing is beyond His capacity to do. The Indi- 
vidual, lame and blind, therefore, needs to be guided 
by the Lord. Such an obligation, on the part of the 
Lord, cannot be disowned by Him because He is Nara- 
yana, in whom all things and beings subsist. 
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(iii) The Lord’s bewitching Form is intended to be seen and 
enjoyed by His devotees and yet, how can He stay away 
from the Alvar, like keeping a pot of nicely flavoured 
water out of bound; to the thirsty? The other alter- 
native, which is only the second best, is to call him off 
to the heavenly abode. 


(iv) It is noteworthy that all the five topics (Artha paficaka) have 
been mentioned in this song: (1) Narayana—the Super- 
Soul; (2) The small self—the Individual Soul; 
(3) Beckoning the Lord—The Lord ts at once the 
‘Means’ for attaining Him; (4) Beholding the Lord—The 
‘End’ or the destined goal and (5) Large volume of 
evil—The impediments for the influx of the Lord’s 
grace. 


kolla ma] iQpa vellam kotu ila tantitum en 

va}jaléy6! vaiyam konta vamatavé! egru etru, 

nal irévum naQ pakalum nép iruntu, Slamittal, 

kaJla maya ugvai eg kan kana vantu fyayé. (IV-7-2) 


Translation 


Day and night, I call You out with love immense 

And ardour great, as Vamapa, Who the worlds did measure, 
The Donor great, Who on revelling devotees confers 

Bliss unlimited with no reserve and Yet there’s no response 
Oh, elusive Lord, You deign not to come and feast my eyes. 


Note 


When the Alvar refers to the Lord as the great Donor, confer- 
ring limitless bliss, be is only recalling his own experience in 
IV-5, a painful contrast indeed, with the present predicament. 
If, as Vamana, He could beg of Bali and get back the lost 
territory for Indra, the self-seeker, should the Lord withhold 
Himself from a selfless devotee like the Alvar who seeks 
none but the Lord Himself? 
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ivu ilita tivipaika] ettaQai ceytagatkol? 

tavi vaiyam konta entay! tamdtara! engu epru, 

kavik kdvi, neficu uruki, kanpadi cdra nigzal, 

pavi ni eggu opru collay, paviyép kéna vanté, (IV—7—3) 


Translation 
Endless sins I should have indeed committed, 
Therefore it is, You come not before this sinner, 
At least to say so, though I call You out many times over, 
With melting heart and tearful eyes, as my Lord, 
Who measured the worlds and Tam6tara, (got bound by a cord). 


Note 
The Alvar lustily calls out the Lord, stressing alternately His 
transcendent glory when He measured all the regions, high 
and low, in just three strides, and His amazing simplicity as the 
naughty child (Tamotara), whose tummy was bound by a 
rope, as a punishment for stealing butter. It matters not to 
him whether the Lord calls Him a Saint or a Sinner and even 
if the Lord wants to despise him as a sinner, the Alvar would 
want Him to come, face to face, and say so, as he will then 
have the pleasure of seeing Him. Even if the Lord would 
not appear before the Alvar, the latter will be pleased if the 
Lord could tell, within his hearing, that he is a despicable 
sinner. The Alvar will then have the satisfaction of hearing 


the Lord’s voice. 
kana vantu, ep kanmukappé tamaraikkan pirala, 
ani cempon méqi entdy! ningu-arulay! egru etry, 
nanam illic cigutakaiyég nao ifku alarguvatu eq- 
péni vandr kanamattap pitu utai appapalyé? (IV-7—4) 


Translation 
To come up to me, shamelessly do I beckon, all the time, 
The redoubted Lord, even (Brahma and other Devas) seeking 
Him 
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Can hardly behold, of the hue of red gold, pure and fine, 
That this mean fellow may on His lotus eyes feast, how futile! 


Notes 


(i) In aspiring to behold the Supreme Lord, beyond the 
reach of even Brahma and other Devas seeking Him 
ardently, the Alvar feels that he is attempting the im- 
possible. And yet, he calls Him out all the time, 
because of his deep yearning. 


(ii) The cloud-hued Lord 1s referred to here, as of the com- 
plexion of red gold. The comparison is not on all 
fours and what 1s intended to convey 1s that the Lord’s 
complexion is just as attractive as red gold of the highest 
refinement. It could also be that the gold complexion 
of the Divine Mother 1s reflected on His person, turning 
it also into gold colour. 


appané! atal-ajiyané! a] katalaik katainta 
tuppané! un téjkaj nankum kantitakkotunkol? epru, 
eppolutum kanna nir kontu, avi tuvarntu tuvarntu, 


ippoluté vantitay enru élaiyén ndkkuvagé. (IV-7-—5) 
Translation 

Oh, Benefactor great. my potent Lord, holding the discus vali- 
ant, 


The ocean deep you did churn and delivered the nectar, 

Eager to behold your lovely shoulders four, I want 

You to come up to me right now; tears welling up for ever, 
Greedily do I look around my Soul drying up, again and again, 


Notes 


(i) The Alvar exclaims how greedy he is trying to see the 
Lord, inaccessible even to the exalted Brahma and other 
Devas, and that too, right now. But then, he longs 
to see the Lord’s shoulders unlike the Devas who were, 
all the time, looking at the ocean for the nectar to come 
up, foregoing the pleasure of beholding the Lord moving 
around with His thousand shoulders, gaily bedecked 
with exquisite garlands. With the prior knowledge of 
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His condescending love unto Gajendra and Prahlada, 
the Alvar is so certain of the Lord’s unfailing response 
that he keeps Jooking around for Him all the time. 


(ii) The greedy looks: Here is a thrilling anecdote. Krimi- 
kanta, a cola king, was a rash bigot of Saivism. He 
launched a crusade of religious persecution and forcibly 
compelled every one to sign a bull, he had proclaimed, to 
the effect that there was no other God but Siva. Kdrat- 
talvan, an intimate disciple of Sri Ramanuja, was also 
ordered to sign the declaration in the Royal court. He 
not only declined to do so but vindicated the supremacy 
of Lord Visnu, quoting chapter and verse. The enraged 
king, however, ordered Alvan’s eyes to be gouged but 
Alvan plucked out his eyes himself, exclaiming that the 
pair of eyes which had the misfortune to see the wicked 
king, weren’t worth having any more. When Sri 
Ramanuja got to know about this later, his heart bled 
at this catastrophe and he intensely longed for the 
restoration of Alvan’s eye-sight. At the Master’s 
command, the blinded Alvan composed hymns lauding 
Lord Varadaraja, enshrined in Kaiichipuram, known 
as ‘Varadaraja Stava’ when the verses were read 
out by Alvan to Sri Ramanuija, the latter rejoiced, in 
particulai, when he came upon the twentysecond verse, 
and burst out, “ Alvan, when the Lord listens to this 
particular verse, He cannot but grant you the vision to 
behold Him. Well, turn this side, let me scan your 
face, right now”. This anecdote illustrates the firm 
belief of the devotees that the Lord will surely respond 
to such a moving submission. 


ndkki ndkki, ugnaik kanpig, yan enatu aviyullé 

nakku nilvaQ; faQam illat-najtépum engutaiya 
akkaiyvJjum, dviyuljum, alla pugattiquijum 

nikkam igri, ehkum ningdy! ninnai arintu aginté. (IV—7-6) 


Translation 
What a fool am I to hold out my tongue (and in my heart) 
Long to behold Your form exquisite ard for You look around, 
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Knowing full well that You who pervade all round 
And at all times, my body, soul, limbs and other parts, 
With no exception, will not unto me Your grace impart! 


Notes 


(i) Alvar to the Lord: “ My Lord, You don’t make yourself 
visible unto poor me, despite Your pervading among 
other things my entire being, because You are not so 
inclined. This is quite evident and yet, I keep looking 
for You in all directions, like the innocent children 
aspiring for things they can’t have, holding out their 
tongues al] the time, unable to conceal their longing. 
Of course, as You are aware, seeing You is an end in 
itself, as far as I am concerned. 


(ii) Here 1s a juicy observation of Nampillai: Like unto a 
person having plenty of money, tied up in bundles and 
kept inside, still wandering about in search of money 
outside, with aching legs (swollen), the Alvar is not 
contented with the enjoyment of the Lord in His full 
complement inside him, and tires himself out, looking 
for Him outside! 


arintu arintu, térit tégi, yin eQatu aviyullé 

Nigainta HaNa mirttiyayai nijmalamaka vaittu, 

pirantum cettum nigyu itagum pétaimai tirntojintén— 
narun tufayid kanni amma! nag ugnaik kantukopté.([V—7-7) 


ranslation 

Oh, Sire, sporting the tulaci garland fragrant, 

(My mind) could behold You and knowing You full well 
(As the ‘ Means’ and the ‘End ’ combined), I do revel 

With all clarity and in my heart immaculate 

Is my nescience which gave rise to birth and death. 


lete 


Lord to the Alvar: Oh, Alvar, why do you vex yourself in 
this manner as though I have done you nothing? 
Can’t you recollect at least a few things you have 
got from Me? 
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Alvar to the Lord: My Lord, I wouldn't fail to acknowledge 
the many favours you have done me. you have of 
course imparted to me knowledge, clear and concise, 
free from imperfections and blemishes of any kind, and 
further clarified it by impressing upon me Your 
transcendent glory, easy- worshippability, easy-acces- 
sibility, readiness to forgive, the pre-eminence of your 
‘Arca’ (iconic manifestation) etc. With my nescience 
thus rooted out, I also stand rid of the terrific involve- 
ment in the cycle of birth and death. I also enjoy 
your vision mentally; you are perfect knowledge 
personified. And yet, how can I rest contented unless 
I came face to face with you? 


kantukontu, ep kaika] ara, nig tiruppatahka|mél 
ef-ticaiyum ujja pk kontu étti, ukantu ukantu, 
tontardnka] pati ata, cd] katal falattuljé 

van-tujayin kanni vénté! vantitakillayé. (IV-7-8) 


Translation 


Oh, Sovereign Master, bedecked with tulaci garlands comely, 
Why don’t you appear before me in this very land, 

By ocean surrounded, that I can feast on Your Form lovely, 
Gather choice flowers from everywhere and with my hands 
Offer them lustily at Your holy feet and laud you in a chorus, 
Singing and dancing with delight immense? 


Note 


Having enumerated in the preceding song, the favours already 
received by him from the Lord, the Alvar now lists out what 
he stills needs from Him. The eyes, hitherto starved, must 
feast on His nectarean charm, the hands which remained 
idle so far, should be fully engaged in gathering flowers from 
all the eight directions and offering them at the feet of the 
Lord to his heart’s content; seeing the Lord’s delight, he 
and his fellow-devotees should give vent to their joy, singing 
and dancing. Without deferring all this enjoyment till he 
reaches heaven, he should be enabled to have it all, right 
here. When one feels enormously thirsty, the thirst needs 
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to be quenched there and then; there is hardly any point in 
extending a promise to relieve the thirst some time later, at 
some other place. The Lord is required to present Himself 
before the Alvar, right here, in all that heavenly splendour, 
which is precisely what the Celestials drink deep all the time. 
This, he has been praying for, since long, and yet, the Lord 
hasn’t responded. This sums up the present plight of the 
Alvar. 


itakilég; ongu atta killég; aimpulag vella killéy; 

katavag aki, kalantégum pip parittu étta killép; 

mata val neficam katal kira, valvinaiyég ayarppayt 
tatavukipgép; ehkuk kanpaQ-cakkarattu annulaiyé? (I[V-—7-9) 


Translation 


Alms I gave not, nor did I allay to any extent 

The thirst of others, the senses five I kept not under restraint, 
Flowers I offered not unto the Lord at the appropriate time, 
Rash and hard-hearted, an impudent fool I am, 

Sinner heavy, I am still fondly groping thro’, to get hold 

Of the Lord, wielding the discus; Him where shall I behold? 


Notes 


The Alvar puts himself the question whether he, who did not 
pursue the disciplines of ‘ Kaima-yoga’ etc, had at all the 
‘Means’ to get at the Lord. All the above-mentioned 
omissions and transgressions notwithstanding, the Alvar 
fondly hopes to get hold of the Lord, gripping the discus 
even as Queen YaSodha caught hold of Sti Krsna red hand- 
ed while gripping (stealing) butter. 


cakkarattu annalé! egru talotu, kannir tatumpa, 

pakkam nokki niggu alantén; paviyég kankigsilég; 

mikka fidpa midrtti aya véta viJakkipai eo 

takka fiagak kankalalé kantu taluvuvané. (IV-7—10) 


Translation 


With tears welling up my eyes, I looked around, 
But sinner that I am, I remain worn out and frustrated; 
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Behold I don’t my Sire, holding the discus and yet, in my mind, 
Him I see and embrace, fed by Knowledge appropriate, 

‘The One who is supreme knowledge personified, by Vedas 
illumined. 


Note 


If, in spite of all the efforts of the Alvar to see the Lord out- 
wardly, He abstained from the Alvar the other alternative 
would be for him to forget all about the Lord and carry on 
as before. But then, the Lord has endowed the Alvar with 
the appropriate knowledge and is perpetually in front of 
his mind’s eye. Forgetting the Lord is, therefore, out of 
the question. And so, there are two distinct facets in the 
Alvar, namely, God-love (Prema) and knowledge (Jiiana); 
the former makes him intensely long for external perception 
of the Lord, formal worship with flowers etc, as distinguished 
from a mere mental rapport with the Lord, which always 
subsists by virtue of the Alvar’s profound knowledge (Jiiana) 


taluvininga katal-tannal tamaraik kannap-tannai 

kujuvu matat tea kurukdr magay catakdpan col 

valuvu ilata on tamijka] dyirattu] ip pattum 

tajuvap pati ata vallar vaikuntam épuvaré. (IV-—7-11) 
Translation 

Those that sing with zcal and revel in these songs ten, 

Out of the thousand flawless Tamil songs bright of Catakopan, 

Chief of Tepkurukir with a cluster of castles, 

Adoring the lotus-eyed Lord with love inexhaustible, 

Will the high Heavens scale (and enjoy bliss perennial). 


Notes 
(i) The lotus-eyed Lord having blessed the Alvar, right inside 
his mother’s womb, the Alvar emerged into this world 
with God-love, ingrained in him. 


(ii) The clustering of houses in Kurukir would, ipso facto, 
denote the clustering of people, in that town. A juicy 
explanation for such crowding, fuinished in ‘Itu’, is 
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that the Lord’s advent in Kurukiir was expected any 
moment, in view of the Ajvar’s inordinate longing and 
people clustered around him to watch the great event. 
There is a strong parallel to this in Valmtki Ramayana. 
At the end of his long exile Sti Rama met Sage Bharad- 
waja at the latter’s asram, enroute to Ayodhya and 
enquired about Bharata’s welfare. The sage replied: 
“Yes, all are well; anxiously awaiting your return, 
Bharata is spending sleepless days and nights, rmeared 
with mud raised by torrential tears from his eyes falling 
on the ground”. If Bharata is in such a forlorn state, 
how could all be well there? What the Sage emphasises 
here ig that the Intensity of Bharatha’s dev tion was 
such that it inspired robust confidence in the citizens 
that Sri Rama would hasten his home-coming and 
So, they had all gatheged, in great glee, to greet him. 


Fourth Centum—Eighth Decad (IV-8) 
(Eru alum Iraiyonum) 


Preamble 


The Alvar’s passionate appeal to the Lord, in the last decad, did 
not yield the desired result. The Lord didn’t present Himself 
before the ardent devotee, and the latter, therefore, concluded that 
he was not in His good books. And, in this context, the Alvar felt 
that neither he nor his possessions deserved to exist. The very 
valuable Sastraic meaning that anything, which | inders Divine 
Service and does not actively aid and participate in such service, 
deserves to be eschewed, is imparted in this decad. The Alvar 1s 
now in the same predicament as that of Sita during her captivity 
in Laika. Sita then exclaimed that her very existence was meaning- 
less, staying so far away from her Lord and not rescued by Him as 
yet. The sentiments expressed by the Alvar in this decad, are fully 
echoed by Saint Yamuna, in Sloka 57 of his ‘ Stotra Ratna’. The 
saint swears that he would not tolerate for a moment anything 
which was outside the domain of His service, be it his body, his 
very life, the happiness desired by all beings, the Soul and other 
‘social relations like wife, children, friends etc., and that he 
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would want all these to get destroyed in a hundred ways, if they 
proved a hindrance to Divine Service. 


Even in this decad, the Alvar continues in the feminine state, 
as is evident from the text of the songs referring to the Nayaki’s 
bangles, garments, complexion etc. Sri Anta] is found even more 
emphatic when she says in ‘ Nacciyér Tirumol1 ’ that, if her beloved 
Lord would not come and embrace her, she would rather pluck out 
her breasts from their base, and throw them at Him. The breasts, 
as already explained earlier, signify the emotional upsurge, divine 
love, too deep for words. 


éru djum igaiyénum, ticaimukaQum, tirumakajum, 

kOgu ajum tani utampan, kulam kulama acurarkalat 

nigu akumpatiyaéka nirumittu, pataitotta 

mayalan kavarata mahi mamai kugaivu ilamé. (1V—8—1) 


Translation 


Of what use is my complexion lovely 

If it attracts not my valorous Lord, 

Who resolved to rout the Asura hordes 

And destroyed them with weapons deadly, 

On whose unique person, vast and expansive, dwell 
Ticaimukan (Brahma), Irasy6n, whose mount is the bull 
And Tirumaka! (Laksmi) (well apart)? 


Note 


The Alvar highlights the Lord’s ‘ Saugilya’ or condescending 
love, allotting portions of His body, well demarcated, for the 
occupation of Iraiyop (Siva), Brahma and Lakgmi. And 
then, the Lord’s valour is talked about. By a mere resolve, 
He could create the entire universe and likewise, He could as 
well destroy all the evil forces. And yet, He incarnated, now 
and then, and engaged the ungodly in a personal combat and 
destroyed them with His mighty weapons, simply because 
of His intolerance of their affront to His devotees. The 
enemies of His devotees are regarded by Him as His oppo- 
nents and He will never forgive them. If the Lord, so loving 
and valorous, did not come and delightfully pounce upon 
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Parahkusa Nayaki, of what use is her lovely complexion? 
She too, finds no charm in a complexion which ceases to 
attract the Lord. 


mani mamai kuraivu illé malarm&tar ugai marpay, 

ani maqat tata varaittd] atal-djit tatakkaiyag, 

pani matam pilaiyamé atiyépaip panikonta 

manimaéyag kavardta mata nefical kugaivu ilamé. ([V—8-2) 


Translation 


Even my docile mind I shall discard outright, 

If it attracts not my Lord of sapphire hue, 

Who did in His service enlist this vassal all right, 
Who holds the discus bright in His hand huge, 
Of shoulders, stout and strong, on whose chest 
Resides the lotus-born (Laksmi), of hue exquisite. 


Notes 


(i) It was the charming conjunction of the Lord and Laksmi 
of exquisite complexion that attracted the Alvar and 
enlisted him as their vassal. And yet, if the Lord is not 
attracted by his docile mind, of what use 1s it to him 
either? Naficiyar would elucidate this, as follows: There 
was a time when the Nayaki’s mind was unto her 
lover as delectable as high-class sandal paste vide IV-3-1. 
The Nayaki’s discarding her mind in the present state 
1s comparable to the frustrated female lover breaking 
the cosmetic bottle, right in front of her beloved to 
express her resentment over the latter's delayed 
appearance. 


(ii) Laksmi’s complexion 1s exquisite and of undiminishing 
charm as she dwells on His winsome chest inseparably, 
unlike the Alvar’s complexion, which suffers for want of 
such patronage. 


(iii) The A]var’s service, referred to, in this song, is the ‘ Vacika 
Kainkarya’, that is singing the Lord’s glory in these 
hymns. The Lord is said to have enlisted the Alvar, in 
His service, in a punctilious manner. Here is an 
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instructive anecdote. Inthe holy monastery of Sri Ramé- 
nuja, the Sri Vaisnavas used to be fed daily and they 
were served by Kitampi-Acciy, a disciple of Sri Raméa- 
nuja. One of those days, Sri Ramanuja noticed Accap 
serving drinking water to the guests, standing sideways, 
a sort of indiffe-ence or lack of respect for the gue ts, 
Sri Ramanuja ran up to him and striking him on the 
back, burst out: “You dud! don’t you know that you 
have to serve the guests reverently, by standing in front 
and facing them?’ Without feeling hurt, in the least, 
Accin gratefully acknowledged the Master’s correction, 
administered out of his abundant affection for the 
disciple and bowed unto him, reciting the appropriate 
line from this song as in the original text. 


mata nefical kugaivu illa makaJtéyceytu oru péycci 

vita nafica mulai cuvaitta miku fiagac cigu kulavi, 

pata nakattu anaik kitanta paru varait td] parampurutap, 
netumayan kavarata nigaiyinal kuraivu ilamé. (IV—8-3) 


Translation 


My sense of modesty I shall abjure if it attracts not 

The Lord Supreme, of wondrous deeds unlimited, 

Of shoulders, huge and hefty, resting on hooded serpent-bed, 

Who, as the little babe with Knowledge great, sucked the life 
out, 

Of the demoness that played the mother perfect 

And suckled Him with deadly poison on het breast. 


Notes 
(i) In the preceding song, the Nayaki disowned her mind, 
on the ground that it failed to attract the Lord and 
become the object of His affection. And now, she is 
prepared to abjure her sense of modesty, which had kept 
her under restraint so long, thinking that the Lord 
would come to her of His own accord. What is the 
good of her modesty, after she has been discarded by the 
Lord who had once lavished on her all His affections? 
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(ii) The little Babe with knowledge great 


Piitana, the demoness played the perfect mother and 
Krsna, the Omniscient Babe also played the perfect 
babe, and sucked her breasts, coated with deadly poison, 
without the reservation usually shown to strangers and, 
in the bargain, sucked her life out. Thence forward, even 
YaSodha was awakened to the realisation that it was 
not a mere babe and began to look upon it with great 
awe. That is why Sri Krgna is referred to, in this song, 
as the Omniscient Babe, ‘the little babe with great 
knowledge’, even as the Lord’s devotees have been 
referred to elsewhere as the ‘little big men’, that is, 
men of great prowess moving about, in frail physical 
frames. 


(iii) The Lord Supreme (Parampurujan): It is only when He 
reclines on AdiSesa, the Lord looks the Supreme Sove- 
reign that He is, like unto the gem, well set on the foil. 


nigalyigal kugaivu illaé netum panait td] matap pingal 
poraiyigdl mulai anatvag, poru vita: é] atarttu, ukanta 
karaiyinar tuvar utukkai katai avin kali kdl kaic 
cagalyipaér kavarata talir nipattal kugaivu ilamé. (IV—8-4) 


Translation 


This tender leaf-hke complexion of mine 

Is by me hardly liked when it holds no attraction 

For (Krsna), my Lord, Who His body tends not, whose cloth 
leathern. 

Bears many a stain, Who, with bamboo pipe and lovely whip, 

Moves about, Who tamed the unruly bulls seven, to grip 

And embrace pinnai with shoulders long and feminine per- 
fection. 


Note 


The pastoral life led by the Lord, as Krsna, the young cow-herd 
is vividly described in this song, in all its details. The shep- 
herds wear cloth made of leather, when they move about in 
the forests tending the cows and calves, as a safeguard 
against brambles and bushes. The wild fruits they gather 
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in plenty, tie them up in clothes and eat, thereby staining the 
clothes. They always carry with them the whip to control 
the cattle and the vessel made of bamboo pipe to hold milk, 
as and when the cows are milked. They seldom bathed, 
and even on the few occasions they had some sort of a bath, 
it was only partial. Even this semblance of a bath, Krsna 
didn’t have, as he had hardly the time for it, tending, as he 
was, the cattle all the time. This only exemplifies His sole 
concern for His subjects. The word, ‘ Caraiyinar’, in the 
text of this song, could mean either the one, not tending 
his body or the bell the shepherds tie round the waist the 
tingling sound whereof would guide the movement of the 
cattle following them. 


talir nigattal kugaivu lat tapic cigaiyil vilappu urra 
kiJimojiya] karanamak xilar arakkan nakar eritta 

ka}i malart tuJay alahkal kama] mutiyan, katal falattu 
ajimikkég kavarata agivindl kuraivu ilamé. (IV—8—5) 


Translation 


Knowledge is of no avail unto me as well 

If it attracts not (aids not service unto) the Lord, 

Full of love, sporting on His crown tujaci garland of fragrance 
full, 

Shedding honey in plenty, Who the city destroyed 

Of (Ravana), the demon haughty, and rescued 

The sweet-tongued (Sita) of peerless grace 

And exquisite complexion from her captivity unique. 


Notes 

(i) Captivity unique: Ramayana is said to describe the great- 
ness of Sita, the captive. The greatness of Sita’s capti- 
vity in Lafka lies in the spontaniety with which she 
courted imprisonment in Laika and underwent un- 
speakable sufferings, in order to secure the release of 
the numerous celestial beauties, kept in bondage by the 
formidable Ravana-an act of grace galore! The super- 
ficial reader who sees not the element of grace but only 
a Sita, forcibly abducted by the love-smitten Ravaga, 
completely misses the mark. 
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(ii) Sweet-tongued Sita: On return from his pioneering visit 
to Lanka, Hanuman narrated to Sri Rama, the dialogue 
between him and Sita. This sent Sri Rama musing 
over the sweet speech of Sita and he exclaimed: 
* Madhura Madhuralapa. ’ 


(iit) True knowledge is that which keeps one’s mind wetted 
to the Supreme Lord. The so-called knowledge of mundane 
affairs, divorced from divine consciousness, however perfect 
10 its own right, is hardly worth its while; it is not knowledge 
in the real sense. 


apivigpal kugaivu illa akal fldlattavar arya, 

neri ellaém etuttu uraitta, nifai fagattu orumartt, 

kuriya man uru aki, kotua k6jal nilam konta 

kipi ammag kavarata kilar ojiyal kugaivu ilamé.  (IV-8—-6) 


Translation 


My charming beauty is unto me of no avail 

When it holds no charm unto the Lord unique, of Knowledge 
full, 

Who did, unto the people of this wide world, knowledge im- 

part, 

The ways and means of attaining Him and all that, 

Who, as the midget resourceful, got land (from Bali), on the sly. 


Note 

The Lord Himself has clearly set out, in Bhagavad Gita, the 
ways and means of attaining Him. Those who are not 
amenable to advice, He would entice by His alluring Charm 
and His exquisite Form, enthralling every one, as in the case 
of Maha Bali. ‘‘ Of what use is my comeliness if my Lord, 
SO generous, 1s not attracted by it? the Alvar questions him- 
self. 


kiJar of'yal kugaivu ila ari uruvayk kiJarntu e]untu, 

kijar ojiya iraniyapatu akal marpam kijittu ukanta, 

vafar ojiya kanal-aji valampuriyag, magi nila 

valat oliyan kavarata vari vajaiyal kuraivu ilamé. (1V-8-7) 
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Translation 


_ I wouldn’t need the bangles nice, disliked by the Lord, 
Lustrous like the blue gem, who the discus flamboyant holds, 
Who, as ‘ Ari’ the Man-Lion of mounting radiance, emerged 

with rage 
And gladly split the broad chest of Iraniyap, of prowess great. 


Notes 


(i) The Lord, who emerged as Narasimha, the effulgent Man- 
Lion, split into two, the powerful Hiranya’s broad chest 
and rejoiced that He had destroyed the enemy of Prah- 
lada, His great devotee. The only weapons, He then 
used, were His sharp nails. The boons which had 
fortified the demon, virtually served as the feed for his 
gigantic strength of formidable proportions and yet 
it could hardly appease half the hunger of Narasimha’s 
nails. The ferocious Man-Lion’s formidable appearance 
with open mouth, tongue protruding over the lip, clen- 
‘ched fist, ready for the knock and tumultuous ejacul- 
ations, reduced Hiranya to the sad plight of a roasted 
pig and the Lord tore him off effortlessly. The discus 
and the other weapons of the Lord should have 
obviously been flaming with rage that they could not be 
commissioned to share the spoils in the peculiar context 
of slaying the demon, armed with special boons of 
a bewildering variety. 


(ii) The Nayaki laments that she hardly needs to be bedecked, 
when He, who came to the aid of Prahlada, the young 
lad whose very father had turned terribly hostile to him, 
would not succour her, whc also pines for His patronage. 
(Itu) 


vari vajaiyal kugaivu illap peru mulakkal atahkarai 

eri alalam puka Oti, iru nilam muQ tuyar tavirtta, 

terivu ariya civat, piramag, amarar-kdp, panintu éttum 

viri pukajag kavarita mékalaiyal kugaivu ilamé.  (IV—8-8) 
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Translation 
I needn't the garments which attract not 
My Lord of fame far-flung, who rid the Earth vast 
Of its burden heavy and did in the enemies kindle 
The fire of mounting fright when He blew the conch spiral, 
Adored by Civag, Piramap, Amararkog and other Celestials. 


Note 
When Lord Krsna blew ‘ Paficajanya’, His conch, on the 
battlefield, it instantly unnerved all His enemies. On the 
other hand, it warmed up the ardent devotees. Rukmini 
was in such a forlorn state, after her betroth | to Siéupala, 
that she was on the very verge of collapse and it was the 
heartening sound from Sri Kysna’s conch, from an ambush 
nearby, that revived her. When the severed head of an 
illusory Rama was exhibited before Sita, in ASoka Vana, it 
was the sound from Sri Rama’s bow-string on the battlefield 
that disillusioned her and put her at ease. PardSara Bhattar 
would say that PardikuSa Nayaki naturally pined for 
similar relief as she was also one like Sita and Rukmini. 


mékalaiyal kuraivu illa, melivu ugga akal alkul 

pokamaka| pukajt tantai viral vanag puyam tunittu, 
nakamicait tuyilvagpd!, ulaku ellim napku otutka 

ydku anaivan kavar&éta utampipal kugaivu ilamé. (IV—8-9) 


Translation 


We have no need for this body disliked by the Lord, 

Who seems asleep on the bosom of (Adisesa) the serpent 
But thinks out ways and means of the worlds’ betterment, 
Who the sturdy shoulders severed of Vanan, the redoubted 
Father of (Usa) the young lady of supple grace 

And ravishing beauty, with plenty of garments nice. 


Note 
If Banasura’s life was spared by the Lord, it was only out of 
consideration for Usa, that she shall not be orphaned. 
The Nayaki naturally feels that the Lord does not extend 
T—13 
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a similar care in her case and if her body holds out no 
charm for Him, it hardly deserves to be relished by her. 


utampigal kugaivu illé uyir pirinta malaittuntam 
kitantanap6l, tuni palavd, acurar kuj4m tunittu, ukanta, 
tatam punala cataimutiyan tani orukdgu amarntu ugaryum 
utampu utaiyan kavarata uyirmal kugaivu ilamé. (IV—8-10) 


Translation 


My Soul I can hardly love if it repels the Lord, 

Who into bits many did split the hefty Asura hordes 

And complacent feel, on whose body huge does reside 
Siva, bearing the cool waters (of Ganga) on matted locks. 


Note 


The essential nature of the Soul is to subserve the Lord but if 
He doesn’t like to take service from it, it just doesn’t deserve 
to exist. The immortality of the Soul is not to be brought 
in here and the point at issue confused What is emphasised 
here is that things which are not linked up with God, are as 
good as non-existent. The Nayaki is indeed vexed that the 
Lord who has allotted a portion of His body even to Siva 
whose ego often times gets bloated and makes him feel that 
he is the Supreme, does not oblige ter likewise. It is a 
pity that the Lord who destroyed all the evil forces out of 
loving condescension for the welfare of His devotees, should 
be indifferent to the Nayaki, who 1s as good as non-existent 
(asat), when not sustained by His loving attention. 


uyiripal kugaivu illa ulaku é] tagnul otukki 

tayir venney untanait tatam kurukdre cataképan 

ceyir il col icaimalai ayirattu] ip pattal 

vayiram cét pirappu aruttu, vaikuntam nannuvaré. ([V—8-11) 


Translation 
Those that chant these songs ten 
Out of the thousand, flawless and mellifluous, of Catakopan, 
Adoring the Lord, Who did in Him compress and sustain 
The souls innumerable and their worlds seven 
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And then ate up the curds and butter (as child Divine), 
Will have their chronic cycle of birth and death ended 
And attain Vaikuntam (the high heaven) 


Note 


Unlike the worshipper at the sanctum, remaining worried 
about the safety of the pair of sandals left by him at the 
temple gate, the Lord attended to His cosmic duties first, 
such as the sustenance of the worlds and their contents in 
His stomach during the deluge, and then addressed Himsels 
to the task of eating up the curds and butter in the pastoral 
village of Gokula, with no let or hindrance from other 
quarters. Even as pregnant women get extra-nourishment, 
the Lord, holding in His stomach all things and beings, 
had all the nourishment He could have in Gokula. 


Fourth Centum—Ninth Decad (IV-9) 
(Nannatar Muruvalippa) 


Preamble 


In the last decad, the Alvar got terribly vexed with himself 
and his possessions and wanted to give up his body, life, that and 
the other. But, even for this kind of dissolution, he had to depend 
upon the Lord’s help, as in the case of salvation. And so, he prays 
to the Lord to finish him off altogether. The Alvar’s ardour in 
this respect 1s remarkable. His longing to get out of this world is 
due to (1) frequent interruptions in communion with the Lord 
and the resultant pangs of separation, (2) intolerance of contacts 
with the worldlings, straying away from Him and (3) the cruel 
impact of the five senses and the domineering sense-organs, with 
the serious risk of his straying back into the domain of the sensual 
pleasures. 


In the last decad, we saw the A]var’s pangs of separation from 
the Lord; in VII-1, he dwells upon the cruel impact of the sense, 
while, in this decad, he displays his intolerance of living in the midst 
of the worldlings. 
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It would indeed be some consolation if the A]var who had the mis- 
fortune of not being able to see God, lived at least in the midst of 
those who were not averse to secing Him. But even this bit of 
solace, the Alvar felt, he was being denied, having to live in the 
midst of the worldlings, watching their scramble for food and rai- 
ment and their stupid pursuits after sensual pleasures, farther away 
from God. How then could he tolerate this agonising state of 
affairs? Did not Tirumankai Alvar declare that he shall not think, 
even for a moment, about those who do not meditate on the Lord 
reclining on the seashore at the pilgrim centre, called ‘ Katapmallai’ 
in the Bay of Bengal? Conveying the same sentiment, in a slightly 
different manner, that Alvar also said that sweet were the moments 
when he didn’t think of those miserable humans who would not 
cherish in their hearts the Lord enshrined at Tirukkannamankai 
and bear His lovely feet on their heads. Vibhisana abandoned 
Lanka and flew towards Réma’s camp on the other shore, deter- 
mined to get out of the territory of Ravana, the heinous offender, 
whatever be the prosrects of his (vibhisana) admission into Rama’s 
camp. Saint Nammal]var would likewise want to get out of this 
wretched abode but even this could be got done only at the Lord’s 
volition. Therefore it is, he appeals to Him, in this decad, in such 
moving terms as, ‘ pray, deign to take me unto Your feet expedi- 
tiously ’, ‘Pray, hasten my death that I may unto Your feet attain’, 
“when will you clear me out of this fortress and lift me unto Your 
feet in Heaven?” etc. Life in the midst of blazing fire is 
indeed preferable to staying in the company of the sinners who 
just do not know what it is to think of God. 


The genesis of this decad is appreciated by Empar and Karat- 
talvan in two different ways. According to Empir, it is like this: 
The Alvar prays unto the Lord, “‘ My Lord, I could, in a way, put 
up with my grief due to my separation from you. But it is very 
much beyond me to bear the misery of staying in the midst of the 
worldlings who do not reckon with you at all, and wallow in sex 
and sensuality; you would, vherefore, do well to put an end to this 
kind cf misery which can neither be cured nor endured and take 
me out of this abode ”’. 


KGrattajvan’s elucidation is, however, as follows: The Alvar’s 
attention turned on the world around in search of like-mirded 
persons with whom he could share his grief due to separation from 
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God and secure some relief. But he found them all steeped in 
sensual pleasures, as intensely as he himself was in the realm of 
God-love and God enjoyment. This was, according to the Alvar, 
far more calamitous than his own privation and he, therefore, forgot 
his own misery, like unto a person stung by a scorpion not minding 
his own agony so much, when he sees another in greater distress, 
smitten by a sword. The Alvar, therefore, enters into a dialogue 
with the Lord and pleads for the redemption of the worldlings but 
the Lord asks the Alvar not to worry about them who are sense- 
buried, totally oblivious of Him and leave them to their fate. There- 
upon, the Alvar insists that he should no longer be kept in their 
midst. The Lord, however, consoled the Alvar by pointing out 
to him that he was already on a pedestal of his own, unattached to 
the world. As a further concession, by way of curing the Al]var’s 
grief caused by his looking at the world, the Lord revealed to him 
the glorious setting in Heaven where He is seen along with the 
Divine Mother, Laksmi, surrounded by the exalted Celestials. 
Beholding this heavenly splendour with great joy, the Alvar ends 
this decad on a jubilant note. Such an approach is only indicative 
of the melting tenderness of heart of Kirattalvan and his extra- 
ordinary solicitude for fellow-beings. It is said that once he saw, 
as he was passing along, a frog in the jaws of a snake, croaking 
Piteously in agony. He sighed, “‘ Alas ! to whom does this frog 
appeal and who will hear it and come to its rescue?”’ and fainted. 


nannataér muruvalippa, nal ugar karaintu énka, 

en drat tuyar vilaikkum ivai epja ulaku iyarkai! 

kannaja! katal kataintay! uga kajarké varum paricu, 
tannavatu atiyégaip pani kantay, camazé. (IV—9—1) 


Translation 
Oh, what a world is this, which countless miseries breeds, 
Where over one’s privations, friends and relations do grieve 
While the hostile ones do with joy immense chuckle! 
Oh, merciful Lord who did the milk-ocean churn, 
Pray hasten my end so that I do your feet attain. 


Notes 
The Alvar lays before the Lord two options, namely, curing 
the miseries of the worldlings or terminating his stay over 
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here. It is a fantastic world, without a correot perspective 
of good and bad things. When calamities befall a person, 
his friends and relations bemoan his lot while his foes rejoice, 
as if there is a festivity in their homes. This is indeed too 
much for the Alvar to bear. 


The Ajvar seems to suggest to the Lord who undertook all 
that trouble to churn the milk-ocean and deliver the nectar 
unto the selfish Devas, that He could also mend the ways 
of the world and cure them of their miseries. The Lord 
said, there was nothing He could do in the case of the 
worldlings who did not reckon with Him at all, and struck a 
divergent path. So then, the Alvar is pressing the other 
alternative, namely, cutting out the tenure of his stay here, 
like unto the one caught up 1n forest fire looking for water 
and shelter, the immediate needs. 


cam agum, ketum agum, tamar, ufrar talaittalaippeytu, 
émarik kitantu, alarrpum ivai enta ulaku tyarkai! 

am dru opyu ariyén naQ; aravu-anaiyady ! ammané! 

komaré viraikaptay-atryénaik kugikkonté. (IV—9—2) 


Translation 


My Sire, resting on serpent-bed, I shudder 

How I can out of this mesh escape unhurt, 

Pray call me quick unto your lovely feet; 

Oh, what a world this is! death befalls all of a sudden 
And people are beset with miseries umpteen, 
Grief-stricken, the near ones do their lots bemoan, 
Falling on each other, indeed a pathetic scene. 


Notes 


(i) The material world taints people to an alarming extent. 
They plan ahead for a long stay here but death suddenly 
overtakes them like the thunderbolt. They set much 
store by their so called possessions, and sink into grief, 
when they get dispossessed due to loss by fire, theft 
etc. They are so miserably addicted to lucre as to look 
upon their dear money as even more valuable than 
life. They look upon their earthly relations as all-in-all 
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and when they pass away, they cry out their hearts. 
Apprehending that continued stay in such a world might 
taint him also, the Alvar lustily pleads with the Lord to 
arrange for his early exist from this abode. In this land 
of nescience, the Alvar is probably the solitary Soul 
crying out for such emancipation, and the Alvar wants 
the Lord to take special note of it. 


(ti) A striking illustration has been given in Itu, depicting the 
worldly men’s morbid love of lucre. A man, accused of 
treason, had his legs and hands lopped off under the 
King’s orders. However, when his frends came to 
condole with him in his dire misfortune, he took the 
initiative and asked them to congratulate him, rather 
than condole with him, for having been let off so 
lightly without being called upon to part with a portion 
of his dear money. The compassionate hearts of 
Saints like Nammalvar naturally deplore the fate of 
such men who pin all their faith on lucre, totally 
oblivious of God. 


kontattum, kulam pupaivum, tamar, urrar, viju nitiyum, 
vantu ar pin kujalajum, mapai oliya, uyir maytal 

kantu arrén ulaku iyagkail—katalvanna! atiyénaip 

pantépdl karutatu, up atikké kOyp panikollé. (IV-9—3) 


Translation 


My Lord of oceanic hue, think nct of this vassal as before, 
Lift me up that I may serve right at your feet, 

Endure I can’t the trends of the world, any more; 

Unto name and fame shoot up people overnight, these upstarts 
Acquire home and hearth, the bride fair and all that, 

But leaving them all behind, life suddenly departs. 


Notes 


(i) The Acaryas who have delved deep into the sastras and 
acquired a keen insight of Vedanta, the spiritual domain, 
are no less keen in their observation of the mechanics 
of the mundane world, as revealed by the commentary 
on this song. A fellow who was nobody till yesterday, 
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suddenly comes by a few chips and gets boosted by 
people around, waiting for a suitable opportunity to 
grab from him. The fellow of obscure origin and 
humble parentage, having risen to fortune, becomes 
vain and starts masquerading as one of high descent, 
under the oloak of his new-found wealth. Relations 
who would not acknowledge him earlier, throng round 
him now and openly parade their kinship with him. 
Fathers who would not even look at him and much 
less consider him as eligible for the hand of their daught- 
ers, now vie with each other in netting him. Our 
hero who has now amassed money which generally 
accumulates like the dried leaves dropped from the 
trees during autumn, also thinks it worthwhile to marry, 
although he is well beyond the borders of youth. The 
poor girl, his partner, still in her teens, falls an easy 
prey to the prying eyes of the greedy youngsters around. 
The home is jolly well there, built by our hero for him 
and his wife to live in privacy, but, leaving all these 
behind, he gives up his ghost one day all of a sudden. 
Oh, how pathetic! The Ajvar doesn’t want to stay in 
this abode any more, watching such harrowing scenes. 


(ii) Think not of this vassal as before: As one Cirra|kontar 
would put it, the Saint wants the Lord to note that his 
present appeal is not on a par with his earlier ones, being 
the offshoot of his mental agony over the calamitous 
ways of the world and the Lord should not, therefore, 
ignore his call even as people are prone to ignore the 
continual tittle-tattles of the newt (wall-lizard). 


ko} enu kilarntu elunta perum celvam neruppu aka, 

ko] egru tamam mdtum; ivai epga ulaku iyarkai! 

vallalé! manivannd! uga kajarké varumparicu, 

vallal ceytu atiyégai upatu arujél vadkayé. (IV-9—4) 


Translation 


Bounteous Lord of sapphire hue, may Your benevolent grace 
On me alight and lift me up to Your feet ! 
How impudent is this world, in nescience steeped, 
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Madly after the riches elusive, which only gut 
The whole lot like the fire well ablaze! 


Notes 


(i) Material wealth is a virtual man-killer, being open to the 


(1) It 


vanku 


hazards of theft, arson and even murder, not to speak of 
the rank jealousy it kindles in the have-nots, friends and 
the relations and the disastrous results that follow. In 
short, the so-called earthly riches literally burn down the 
wielders, like fire which burns out whatever it gets hold 
of. The worldlings are fully aware of the potential 
harm of the riches and yet, truly characteristic of the 
‘tamas’, darkness that envelops their minds, they 
do not profit by this knowledge but madly run after 
the mundane wealth and perish. Persistenoe in mis- 
takes without profiting by the experience of their own 
and others is a fundamental characteristic of ‘ tamas’ 
which dominates these unwary people, who would 
tumble, during nights, into the very pits which they 
had clearly seen by day. 


is indeed His unbounded generosity, that the Lord 
presents His exquisite Form of Sapphire hue! 


nr malar ulakil nippanavum tirivapavum 


anku uyirka] pirappu igappup pini midppal takarppunnum 
inku itanmél vem narakam; ivai etna ulaku iyagkai! 


vanku 


Translation 


efiai ni, Manivanna! atiyénai magukkélé. § (IV—9—5) 


Confound not this vassal, oh, gem-hued Lord, 
Pray take me out of this sprawling world, 


Which 


from the waters emerged, where all creatures. 


Static and mobile, are seen screaming, 
Ground by the wheel of birth, death, old age 
And pestilence and going hence to hell to drudge. 


Notes 


(i) Alvar to the Lord: “ Sire, are you keeping me on in this 


abode, just to witness and realise the harrowing depth 
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of the sufferings of the worldlings, tossed up between 
birth on one side, and death, on the other, and old age 
and pestilence, in between? and then there are the post- 
mortem sufferings in hell, far more severe. I pray Thee 
not to stir up my feelings any more, but to take me unto 
Thy feet without any further delay. ” 


(ii) The frequent reference to the Gem hued Lord in these 
songs, emphasises the fact that the Alvar was weaned 
from the world, only when he came under the magic 
spell of His exquisite Form. 


marukki, val valaippatutti, kumaittittu, kongu unpar; 
agapporulai agintu drar; ivai epga ulaku iyarkai! 

verit tujava mutiyané! vipaiyénai upakku atimai 
arakkontay; 191 eg ar amuté! kOyarujayé. (IV-9-6) 


Translation 
Oh, Lord, wearing on Your crown tulaci garland fragrant, 
My perfect Nectar, You have as Your vassal enlisted 
This sinner great and now I pray that You grant 
Me a lift and clear me out of this place I detest, 
Where men live by torturing others, immorality running 
rampant. 


Note 


It is indeed remarkable that Saint Nammal]var, seated in the 
hollow of a tamarined tree inside the temple, could televise, 
as it were, the happenings in the world around and lament, 
“oh, the ways of the world!”” He deplores the unfair 
means by which people hoard lucre, throwing morals to the 
winds. Here is a typical example of the nefarious means by 
which people stuff their stomaches. 


A poor, harmless soul, having a little bit of money, went to a 
village, thinking that he could live there in peace. The 
headman of the village, however, frightened the new-comer 
by telling him that the people around suspected him and 
might even harm him. Put in dread, the simple fellow 
succumbed to the artifice of the headman and entrusted all 
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money and land to the latter’s custody. Lest the poor 
victim should, later on, make bold to demand his money 
and land, the headman got a document executed in his 
favour for a loan, not actually paid, and interest was made 
to accumulate thereon. Not stopping with all these machi- 
nations, the headman feared exposure of his infamy some- 
time or the other and, therefore, contrived to murder the 
poor fellow and thus did away with him altogether. 


Little wonder then, the Saint deplored and detested such 
surroundings and longed to get away. 


ayé! iv ulakattu nippagavum tirivajavum 

niyé; maygru oru porujum igri ni niggamaiyal, 

ndyé mippu, igappu, pigappu, piniyé enyu iva: oliya, 

koyé ko] atiyégai; kotu ulakam kattélé. (IV~9-7) 


Translation 
My Lord, all things in this world, 
Still or mobile, are by you controlled; 
I pray that this vassal be not shown 
This wicked world but be shorn 
Of birth, death, old age and pestilence 
And lifted up to Your feet in high heavens. 


Notes 
(1) Lord to the Alvar: Why don’t you try to get what you aspire 
for, without my interference? 

(ii) Alvar to the Lord: Sire, not a tiny twig can move without 
Your aid. Having segregated me from the rest, as a 
legitimate aspirant for entry into heaven, why don't 
you release me from this world and make me a ‘ Mukta’, 
the released soul in heaven, which You intend me to be? 


katti, ni karantu umilum nilam, nir, ti, vicumpu, kal 

itti, ni vaittu amaitta imaiydr val tagi muttaik 

kéttaiyipil kalittu, epnai up kojum céti uyarattuk 
kOttu-ariya tiruvatikka} eflfépcu ko¢futiyé. (IV-9~8) 
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Tranalation 


.My Lord, when will You take me unto Your feet 

In the resplendent heaven, difficult to attain, 

Pulling me out of this fortress the cosmic egg You did ordain 
Out of the elements five, which for a time shone 

Then got inside Your stomach and was then let out? 


Notes 
(i) The Lord tells the Alvar that He would certainly fulfil the 
Alvar’s desire. The Alvar, however, wants to know 
when exactly He would do it. The Lord has to set a 
date for the Ajvar's entry into heaven, even as Bharata 
was assured of Sri Rama’s return from exile at the end 
of fourteen years. 


(ii) Pijlai Tirunarayir Araiyar is said to have observed that 
the net woven around each individual soul by the 
Almighty Lord, in the light of past Karma, has to be 
disentangled by Him alone, seeing that we are much- 
too-feeble and cannot disentangle even a bird’s nest. 
It is a matter of common knowledge that the intricately 
woven bird’s nest is neatly disentangled by the bird 
itself and man can, at best only destroy it, if ever he 
attempted to disentangle the nest. And so, He alone 
can undo this bondage of ours, and that He will do, 
when we clasp His holy feet. 


kuttuti nig kurai kajalka]; imaiy6rum tojévakaiceytu, 

attuti ni; aravu-anaiyay! atiyégum aktu azivan; 

vétkai ellim vituttu eQgai up tiruvatiyé cumantu ujalak 
kdttu-ariya tiruvatikka} kottigai-ndg kapfépé.  - (IV-9--9) 


Translation 


Oh, Lord on serpent-bed, this vassal too knows your ways, 
That unto your jingling feet you lift (those by you favoured) 
While even (the exalted) Devas you just keep away; 

Perceive do I, my craze for pleasures sensual you have destroyed 
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And me, unto your feet difficult to attain, you now admit 
That I may on my head bear them and roam about. 


Notes - 
(i) The Lord having revealed to the Alvar the glorious setting 
in Heaven, he rejoices. 


(ii) Srt Rama gave to Bharata only a pair of wooden sandals. 
But the Lord has now made it possible for the Alvar 
to bear His very feet on his head, and move about. 
The Ajvar’s joy, therefore, knows no bounds. The 
observations made by the Alvar, in this song, about the 
Lord’s ways are not based on hear-say but on his 
personal experience. 


kagtu, kéttu, uggu, méntu, untu, ujalum ainhkaruvi 

kanta igpam, terivu ariya ajavu illac cigrigpam, 

on-totiya] tirumakalum niyumé nilanigpa, 

kanta catir kantolintéo; ataintég up tiruvatiyé. (IV-9-10) 


Translation 
I beheld you, my Lord, in the glorious company 
Of Tirumaka], wearing on her wrist bangles lovely 
And I abjured the pleasures lowly 
Of the sense-organs five besides the Kaivalya state 
Of bliss limitless, yet inferior and attained your feet. 


Notes 


(1) Besides the Lord and Laksmf, the Divine Consort, there 
are millions of ‘ Muktas ’ (Released Souls) and ‘ Nityas ’ 
(Eternal Heroes) in Heaven, in constant attendance on 
the Divine Couple. Reference to the Lord and the 
Divine Mother only, in this song, goes to show that all 
the other denizens of Heaven literally merge in the 
patronising love of the Divine Couple and do not 
require to be mentioned separately, 


(ii) The bangles rest well on the wrists of the Divine Mother, 
as She is inseparably planted on His winsome chest, 
unlike the lady-love, separated from her love, who 
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thins down alarmingly and her wrists cannot, therefore, 
keep the bangles on. Beholding the Lord, in conjun- 
ction with the Divine Mother, the Alvar naturally pines 
for uninterrupted bliss of service unto the Couple, 
eschewing all else on both sides-the sensual pleasures 
over here and the limitless self-enjoyment (Kaivalya) 
on the yonder side. 


tiruvatiyai, naéranaQai, kécavaNal, paraficutarai, 

tiruvati cérvatu karuti, celuf kurukirc cataképan 
tiruvatimél uraitta tami] ayirattul ip pattum 

tiruvatiyé ataivikkum, tiruvati cérntu onrumigé. (IV-9-11) 


Translation 
These songs ten out of the thousand of Catakopan 
Of fertile Kurukir, adoring the lovely feet of Naranap, 
The Lord Supreme, Kécavan, of splendour supreme, 
In order to gain these feet, will lead the chanters on, 
To those very feet; steadfast unto those feet do therefore 
remain. 


Note 
The Alvar exhorts the people of this world to keep on chanting 
this decad, as long as they stay in this abode, as that will 
ensure their attaining His feet in Heaven. Throughout this 
decad, the Alvar longed for the feet of the Lord and by 
merely chanting this decad, one can attain those very feet 
in Heaven and render uninterrupted service. 


Fourth Centum—Tenth Decad (IV-10) 
(Onrum-tévum, ulakum) 


Preamble 

The Alvar expressed his abhorrence of the ways of the world 
and lustily pleaded with the Lord, in the last decad, that he be re- 
moved at once from this infernal land. And yet, the Lord did not 
take him away but contrived to pacify him by exhibiting to him the 
heavenly splendour, right here, and to keep him on here. The 
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Lord’s idea in doing so was to propagate, in this confounded world, 
the true knowledge about God-head, through the Alvar’s hymns, 
par-excellence, shorn of doubts, discrepancies and deviations, 
The Alvar seems to have taken due note of the Lord’s intentions; 
he preaches, in this decad, the Supremacy of Sriman Narayana 
{Visnu) and tries to disabuse the people of their mistaken notions 
in this regard and wean them away from the propitiation of other 
deities. Of course, the Alvar has already dwelt on the Supremacy 
of Lord Visnu, in I-1 and II-2, based on His ‘ Para ’ (transcendent) 
and ‘ Vibhava’ (incarnate) aspects, respectively. And now, he 
establishes the Lord’s Supremacy in His ‘ Arca’ (iconic) aspect and, 
for this purpose, he concentrates on the Lord, enshrined in Kuruktr 
itself, as He bears the name, ‘ Adinatha ', the First Lord or Progeni- 
tor and it comes in handy to establish His Supremacy. 


The Supreme Lord should obviously be the first cause of all 
things and beings. Who this One 1s can, however, be ascertained 
only from the Scriptures. Even without such a study, the Lord, in 
His ‘ Arca’ (Idol) Form, compels attention and makes one instinc- 
tively cognise Him, as the causeless Cause, the Primordial Lord. 
Some might say that Brhama, Visnu and Siva are all, on a par, of 
equal eminence. Some others might hold that there is yet another 
Power, superior to these three, which should be revered as the 
Supreme. In stanza 72 of his ‘Peria Tiruvantati’, the Alvar 
corrects these misconceptions and avers that the lotus stalk which 
sprouted from the navel of Sriman Narayana (Visnu), tells the 
true story. From this stalk emerged the four-beaded Brahmi from 
whom Siva, the five-headed, appeared and Siva, in turn, gave rise 
to the six-headed Subramanya and so on, resulting in the many 
heads we see in the world. 


In Candogya Upanisad, the text, ‘Sadeva Somya idamagra 
sith’ indicates ‘sat’ as the first Cause. In another Upanigad, the 
first Cause is indicated by the word ‘ Atma’, in the text ‘Atma va 
ayameka evagra asith’, while yet another upanigad employs the word 
‘ Brahma ’ to indicate this, in the text ‘Brahmd va idamekamevagra 
sith! While, in the above texts, the First Cause o1 the Ordainer of 
the Universe has been referred to, in such general terms as ‘ sat’, 
‘Atma’ and ‘ Brahma’, the text in Mahopanisad pin-points this 
Supreme Authority as Narayana—* Ekohavai Narayana dsith na 
Brahma neganah’, that is, Narayana was the only one then, when 
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‘Brahma, Iéina and others were in the unevolved, subtle state. The 

Lord, Whose Supremacy is thus established only after such a 
heroulean task as delving into the different texts of Vedantas, is, 
however, easily accessible in Tirunakari (Kuruktr). The Alvar, 
therefore, calls upon people to worship the Lord in His iconic Form, 
right here, and be redeemed, instead of going adrift, running after 
lesser deities. Thus, this decad shakes off the stupor of the votaries 
of the minor deities and exhorts them to concentrate on the Supreme 
Lord, the one and only God. 


There are very many persons, in this world, who are quite 
conversant with the scriptural texts in all their ramifications and 
yet, do not have a clear conviction as to who exactly is the Supreme 
Lord to whom they should owe undivided allegiance. These people, 
therefore, waver and bow unto a number of deities. The followers 
of Sri Ramanujacarya, however, stand out in dire contrast to these 
so-called learned men, and have unflinching faith in the Supremacy 
of Visnu (Sriman Narayana), although they may not have any 
academic learning, as such, to thei credit. This is, of course, 
due to the grace galore of Saint Nammalvar in bequeathing this 
decad to posterity, as Empar would put it. An illustration of this 
robust faith is given below. 


Tripura Devi, the wife of Raja Akalankanatta|van, in the 
holy fold of Sri Ramanuja’s faith, would not worship the idols of 
the minor Gods, although she was not quite literate. When asked 
to quote the authority supporting her conviction, the queen replied: 
‘I know no authority other than the dictates of Sri Ramanuja, my 
Saviour. Should he command me so I would certainly worship 
even the deity guarding the north-east (Iéinya) point of the 
Compass, where our waste-water pots are kept ”’. 


otrum-tévum, ulakum, uyirum, magrum yatun-illa 

atu, négmukag-tangotu tévar ulakdtu uyir pataittag, 
kunram pol mani matam nitu tirukkurukir-atanu] 

niQra atippiréy nigka, marait teyvam nétutiré? (IV-10-1) 


Translation 
Ye, folks, why do you rup after other deities, 
When in holy Kurukir with towering castles 
Is our Lord Alippirap, unto one and all visible, 


Fourth Centum (IV-10) a) 


The Progenitor who created Brahma and other Celestials, 
The worlds, men and animals, when there was none of these? 


Notes 

(i) The Alvar deplores the fate of those who fail to worship 
Lord Adinatha (Atippirap), the Supreme God, making 
Himself easily accessible to all, in Tirunakari (Kurukir) 
and go past Him, in quest of lesser deities. This is 
just as absurd as a thirsty fellow trying hard to dig a 
well on the bank of Ganga river, in order to quench 
his thirst, instead of drinking handfuls of the flowing 
water of Ganga. 


(ii) Creation is just the refunding into the gross state and 
assortment of the different entities as Devas, humans, 
etc., from the erstwhile subtle or unevolved state, when 
they could be hardly distinguished from inert matter 
and were as good as non-existent. (Itu) 


nati nir vanahkum teyvamum, ummaiyum mung pataittap, 
vitu il cirp puka] atippiran-avan mévi ugai kdyil, 

mata majikai cijntu ajaku aya tirukkurukir-atapaip 

pati, ati, paravic celmiokal, pal ulakir! paranté. (IV-—10-2) 


Translations 


Ye, men of this diverse world, move about all over, 
Dancing and singing the praise of lovely Kurukir, 

By stately mansions surrounded, where lovingly resides 
Lord ‘ Atippiran ’ of traits, auspicious and abiding, 
Who created both you and the deities you revere. 


Notes 


(i) In this song, the Alvar exhorts the people of all sorts to 
converge into Tirunakari (Kurukir) from different 
directions in great jubilation, dancing and singing the 
praise of that pilgrim centre, even as people congregate 
in a festive mood at Srirahgam during the ‘big festival ’ 
(Patkupi uttaram celebrations). The emphasis has 
now shifted from the Lord to the pilgrim centre where 
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He lovingly resides and even the different routes jead- 
ing thereto. The Lord loves the pilgrim centres on 
Earth even bette: than His stay in Heaven, where His 
heart always pines for the teeming millions of His 
straying subjects down below. Such an attitude is His 
crowning trait and it does not alter the fact that Heaven 
is a land of unalloyed bliss. In the midst of all that 
bliss, His heart leaps towards the weaker sections else- 
where, because of His tender solicitude. 


{ii) It is Lord Visnu, the Supreme, that ushered in all the 
subjects, classified under different denominations and 
so, worshipping the lesser deities amounts to the wor- 
ship of one section of the Lord’s subjects, by another. 
The Alvar deprecates the men of this world running 
after these deities, searching for them, instead of search- 
ing for the Supreme Lord, as enjoined by the Scriptures, 
* Sonvestavyah'’. 


(iii) The Universal Father is the only Lord and all the others 
are His vassals. Whoever arrogate to themselves 
independence are veritable thieves. The lesser gods 
also are such thieves in as much as they gulp down the 
sacrificial food which should legitimately go to the Lord 
and when the sacrificers seek them with prayers for 
boons, they run away like thieves. These gods only 
rob from the sacrificers what is God’s own and they 
have nothing which they can call their own and grant. 


paranta teyvamum, pal ulakum pataittu, agru utapé vijutki, 

karantu, umilntu, katantu, itantatu kantum teliyakilltr; 

cirankajal amarar vanahkum tirukkurukdr-atagu] 

paraQ tiga ati, pal ulakir! teyyum magru illai pécumigé. 
(I1V-10-3) 


Translation 
There’s no God other than the One who did create 
The Universe vast, Devas and other denominations, 
Kept them all within Him (during deluge) and then spat, 
Who spanned the worlds in strides three and from the ocean 
Pulled the Earth out; how is it you aren’t clear yet, 
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Ye, men of this diverse world, You'd better speak: out 
If there is another beside the One by Devas revered 
In lovely Kurukir, bowing low their heads. 


Note 

The herculean tasks performed by the Lord Who created the 
worlds to protect them on different occasions, should be 
sufficient to dispel all doubts regarding His Supremacy. 
And yet, the worldlings are not clear-sighted, a distressing 
state of affairs indeed, according to the A]var, the more so, 
when those very deities whom these people adore, come and 
worship the Lord in Kurukir 


péca ninga civatukkum, piramag-tapakkum, pigarkkum, 
nayakat avané; kapala nal mdkkattuk kantukonmig; 

téca ma mati] cOjntu, ajlaku aya tirukkurukdr-atagul 

icappal dr avam paraital ep avatu ilihkiyarkké? (IV-10—4) 


Translation 


What use is it to the votaries of Ilnmkam, who take 

Their stand (on mere inference) and heresies talk 

About the Lord, in lovely Kurukir enshrined, 

With smart and stately walls around? 

Learn, ye, men, who talk of Civan as God Supreme, 

From the way the skull in his hand was redeemed 

That He (Narayana) is unto him, Brahma and other:, the Lord 
Supreme 


Notes 

(1) Those who determine the Supremacy of God, purely on 
the basis of inference, as well as those who assert the 
Supremacy of Siva (Ilinkam) and Brahmi, are disabused 
of their wrong notions by this song. Basing their 
stand on certain texts, in isolation, some people affirm 
the Supremacy of Siva and some othe1s look upon 
Brahma, as the Supreme. There are, however, various 
other texts establishing the Supremacy of Visnu, 
Relying on these numerous texts, Saint Nammalvar has 
clarified the position here and asserted the overlordship 
of Vignu. 
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(ii) The five-headed Siva, born of the five-headed Brahmi, 
abhorred the similarity between him and his sire and, 
in an uncontrollable moment, plucked out one of 
Brahma’s heads, by way of removing the vexatious 
parity. The skull of the Father, however, stuck fast 
to the Son’s palm. On the advice of the Sages and 
Devas, Siva went a-begging. The skull would not drop 
out, unless it was filled with the alms and unfortunately, 
it was never full. It was only when he went to Badri- 
nath and appealed to Lord N&réyana that He gave 
alms, uttering the word ‘ aksayath ’ (plenty) and instant- 
ly, the skull got completely filled up and dropped out of 
Siva’s palm. Surely, neither the chopper nor the 
chopped could be the Supreme God. 


ilitkattu itta purinattirum, camanarum, cakkiyarum, 

valintu vatu ceyvirkajum, marrum num teyvamum aki nigran, 

malintu cennel kavari vicum tirukkurukir-ataQu] 

polintu nigga pirép kagtir-opgum poy illai, pdzruminé. 

(I1V-10—5) 
Translation 

Ye, hardened perverts, led away by stories about Ilinkam, 

Jains, Buddhists, heretics, one and all! you see, the Lord 
Supreme, 

Internal Controller of you and your deities, Polintunigrapirap 
does gleam 

In Tirukkurukir with paddy fields rich, better worship Him, 

There isn’t any untruth whatever in what | proclaim. 


Notes 
(i) Addressing the aliens and heretics, the Alvar sums up 
beautifully the quintessence of the vedic texts and 
puranik teachings, other than those pertaining to the 
‘Rajasik’ and ‘tamasik’ varieties. He affirms that his 
addressees and the deities they revere (Agni, Siva, 
Brahma etc). are all controlled by Lord Visnu, as the 
Supreme Controller, seated inside one and all. Unlike 
‘ Lihga Purana’ and other Purdnas, which treat of the 
origin and prowess of particular deities and are prone, 


Fourth Centum (IV-10) eS 


in the particular context, to exaggerate the importance 
of those demi-gods, Sri Vignu Purana says, in reply to 
a general question as to who is the Supreme God who 
brings into being all things and lives and finally dis- 
solves them, that Vignu controls all the three functions 
of creation, sustentation and dissolution. And this 
Supreme Lord, the Alvar now points out, is right here 
in Kurukir, in His Arca (iconic) manifestation, wherein 
all His superlative excellences converge in a perfect 
measure as His name, ‘Polintu nipta pirag’ connotes. 
This being the dark land of nescience, His great quali- 
ties shine here far better than in Heaven, where it is all 
day and no night, that is, all light and no darkness. 


The Alvar avers that what he says is perfectly true, as 
there is no need for him to import greatness to the Lord 
Who is greatness itself unlike the demi-gods who need 
special boosting to prop them up. 


pdrri marru Sr teyvam pénap purattittu, ummai ipgé 
térri vaittatu, ellirum vitu perral ulaku illai epzé; 
cétril cennel kamalam Saku tirukkurukir-atanu] 
arra vallavag maéyam kantir-atu arintu agintu dtumipé. 
(IV-10-6) 
Translation 
Know, ye, men adoring the lesser deities, 
‘Tis your past Karma that has kept you in this state, 
Away from the goal of emancipation, under Sastraic restraint; 
Better realise you can this ocean of mdya ford 
Only if you can get hold of the Almighty Lord 
Who resides in Tirukkurukir with fields fertile and lotus ponds 
fine, 
And knowing this, do unto His feet hasten. 


Note 
To a question supposed to have been put to the Alvar by the 
votaries of minor deities, as to why Sriman Narayana, 
declared by him, in so many ways as the Supreme Lord, did 
not bend them towards Him, instead of allowing them to 
drift in the manner they were doing, adoring the lesser gods, 
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this song provides the answer. It is because of the heavy 
sins committed by them in the past that they have been 
tied down to their present lot of worshipping lesser deities, 
with the result that their emancipation from the dreadful 
cycle of birth and death and attaining Heaven have also 
been put off. Their hopes of redemption, therefore lie 
-only in taking refuge at the feet of the Supreme Lord in 
His worshippable Form in Kurukir. c.f. the Lord’s state- 
ment in Bhagavad Gita, (VII-14) that only those who take 
refuge in Him, cross beyond this ‘maya’, prakriti which 
helps their liberation instead of hindering it by concealing 
His real nature, as it does, in the case of the non-seekers 
of His grace. 


Sti Sti, pala pirappum pigantu, marru Sr teyvam 

pati atip panintu, palpatikal vali épik kantir— 

kOti vanavar étta nitga tirukkurukGr-atanu] 

tu pul-koti ati mirttikku atimaipukuvatuvé. (IV-10-7) 


Translation 
Serve you did for ages and in many ways, 
The lesser gods, passing thro’ several gates of birth, 
Well have you seen the extent of their so-called grace; 
Better seek refuge at the feet of Lord Atinata, 
With the bird (Garuda) on His banner, enshrined in Kurukir, 
For Devas, in their strength, to come and revere. 


Notes 
(i) The text, ‘‘ Brahmanam Sitikantaii ca yas canyaé Devatah 
smrutah, pratibuddha na sevante yasmat parimitam 
phalam”’ says that knowledgeable persons do not 
worship Brahma, Siva and other lesser deities, as the 
benefits derived thereby are much-too-slender and limi- 
ted. The Ajvar, therefore, exhorts people to seek 
refuge in Lord Atinatha, in lovely Kurukir. The very 
fact that these people have been worshipping the god- 
lings in myriads of ways through countless births and 
have still not been able to get rid of the dreadful cycle 
of birth and rebirth, shows that these deities could do 
precious little for their emancipation. What is even 
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more noteworthy is that those very deities throng 
round the Lord, enshrined in Kurukiir and sing His 
praise to their hearts’ content. 


(ii) Actually, these deities derive all their power from Lord 
Vignu, the Supreme Lord, see also I-1-5; again, in spite 
of their internal bickerings, these deities join together 
in the face of a common danger and propitiate the 
Lord, in a body. The Alvar, therefore, advises his 
addressees to seek refuge at the Lord’s feet with im- 
movable faith. In his scintillating commentary, Nam- 
pillai cites, as examples of such robust faith, king 
Ambarisa and Saint Tirumalica: Alvar. 


In order to test Ambariga’s steadfastness the Lord appear- 
ed before the King, disguised as Indra, mounted on 
Airavata, the white elephant (which again was but 
Garuda, the Lord’s mount, in disguise) and offered to 
grant him boons. Pat came the King’s admonition, as 
follows: 


** Who are you and what is this insect you have brought 
with you? Don’t you know that I am votary of Lord 
visnu from whom all of you derive your position and 
authority. Surely, Iam not the one who would pay 
homage to strollers like you, passing along the streets. 
May it please you to depart from here ”’. 


Saint Tirumalicai Alvar (BC 4202) was sitting with his 
legs stretched, stitching his torn-out garments, when 
Siva and Parvati passed by. The Alvar’s nonchalance, 
unmindful of the presence of the exalted couple, pro- 
voked Parvati and, at her insistence, an indignant Siva 
demanded the Alvar’s explanation for his disrespectful 
behaviour. Calm and unruffled, the Alvar queried 
whether the distinguished visitor could grant him 
salvation (mokga) but the latter said, ‘‘ No, it is beyond 
my jurisdiction; it can be attained only by resorting 
to Visnu”’. The considerate Alvar, thereupon asked 
Siva whether he could postpone the death of creatures, 
at least by a day. On his betraying his helplessness 
once again, the Ajvar jeeringly asked the visitor to decree 
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that the thread, the former was holding, did follow the 
needle as he was sewing. Unable to brook this insult, 
Siva opened up the third eye on his forehead but the 
Saint overpowered it by pointing to the innumerable 
such eyes in his leg. 


(iii) There is yet another anecdote, cited in Itu commentary, 
to illustrate the certainty of salvation through oneness 
of faith in the Supreme Lord. 


When Sri Paragara Bhattar was once reading that portion 
of Visnu Purana, dealing with the life of the meritorious 
King Yayati whom Indra conspired to pull down 
apprehensive of the usurpation of his own position, 
two of the listeners, Pillai Vilupparaiyar and Appap 
Tiruvajuntur Araiyar asked the learned discourser 
about the chief lesson to be learnt from the life-story of 
king Yayati. Bhattarya elucidated: “* Here is the lesson; 
the lesser gods, when propitiated, grant men their 
desires, but, side by side, envy rankles in the hearts of 
the former over the latter’s mounting stature and they 
seek an opportunity to pull the votaries down, to prevent 
their drawing level with those very gods. On the other 
hand, Lord Visnu looks upon His creatures’ happiness 
as His own and He can never be swayed by such base 
passions as the lesser gods. One should not, therefore, 
resort to lesser gods but place all one’s faith in the 
Supreme Lord ”’. 


(iv) Bhattarya also cited the example of Lord Rama and 
Laksmana serving Sage Visvamitra as his humble 
servants. On being questioned at this stage how the 
Yadhavas came to grief, in spite of their close association 
with Lord Krsna, Bhattarya pointed out that the 
Yadhavas had to share the fate they did, because of 
their irreclaimable ways, although Lord Krsna did 
His very best for them, such as bringing from Kubera, 
the God of wealth, Treasures such as Sanka nidhi’ and 
‘Padma nidhi’. Further, they looked upon Kysna, not 
as God but as a mere kinsman, companion and so on, 
an ephemeral passing relationship which automatically 
lapsed at the end of their lives. 
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pukiu atimaiyipal tappaik kanta markkantéyay-avapai 
nakka piragum aQru uyyakkontalu nérdyanad arujé; 

kokku alar tatam tdjai vélit tirukkurukdr-atagu] 

mikka atippirag nigka, magrait teyvam viJamputiré. (IV-10-8) 


Translation 


‘Tis the grace of Narayanan Whom Nakkapirap (Siva) did 
invoke - 

That succoured Markkantéyan (from Yama’s yoke) 

And made the latter peep into His stomach and have a look 

(At Siva) inside; the Lord Supreme now stands enshrined 

As Atippiran, in Kurukir with lovely hedges, white as the 
crane; 

Why then do you at all about other deities mention? 


Note 


Some persons would appear to have objected to the Alvar 
under-rating Siva, despite his fame as Markantéya's Saviour, 
who successfully resisted Yama's attempt to take away the 
devotee’s life, at the tender age of sixteen. The A]jvar now 
disabuses them of their wrong notions about that episode by 
giving them the correct perspective in this regard. Sage 
Mykandu’s ardent prayers for the grant of a son were heard 
by Brahma who, however, asked the Sage to opt for either a 
son, deformed and devilish, with a long life or one brilliant 
and beautiful, but short-lived, his term of life not extending 
beyond sixteen years. The Sage having indicated his 
preference to a son of the latter category, he was gifted with 
the gem of a son, Markandeya. As the little lad was approa- 
ching the end of his brief tenure of life, the parents were 
throbbing with painful anguish. The young one, however, 
placated them by asserting that he could surely overcome the 
ordeal through the good offices of Siva whom he 
worshipping intensely. At the zero hour, when the boy 
completed sixteen years of age, Yama’s hordes came down 
to snatch him away but the aura of his piety for Siva was 
such that they could not get anywhere near him. They 
went and reported this strange phenomenon to their boss 
who sent his Minister Kalap who fared no better. The 
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infuriated Yama himself came and threw his life-snatching 
cord along, which, however, encircled the idol of Siva also, 
Markandeya was then embracing tight. Siva meditated on 
Sriman Narayana and with His grace, he emerged forth 
from inside the idol, kicked yama out and blessed Markan- 
deya with perpetual life and perennial youth. Although the 
superficial reader takes it that it was Siva who rescued 
Markandeya from Yama’s clutches, the truth of the matter 
is that 1t was Sriman Narayana, as the Supreme Lord and 
Internal Controller of Siva, among others, who did the job, 
as narrated by Markandeya himself to Yudhistira, (see 
Maha Bharata, Aranya Parva, chapter 192° that he 
(Markandeya) sought refuge in Sriman Narayana. This is 
also corroborated by the eighth chapter of the twelfth 
skanda of Sri Bhagavata which clearly sayst that by 
propitiating Sriman Narayana, Markandeya defied Yama 
and conquered death. 


As a matter of fact, Siva who was immensely pleased with 
Markandeya’s devotion, wanted to reward him suitably 
and, therefore, put him on to Sriman Narayana, Whom he 
(Siva) himself was worshipping. Markandeya, blessed with 
immortality, prayed intensely to Sriman Narayana that he 
might be allowed to witness the Deluge (Mahapralaya). 
Swimming across the vast expanse of water, he could not 
merely have access to the Lord reclining, as a mere babe, on 
a tender fig-leaf afloat but he was also allowed to peep inside 
the Lord’s stomach. Seeing inside the Lord’s stomach, 
one and all, including Siva, whom he had been worshipping 
for long, Markandeya had no longer any doubts about 
Sriman Narayana’s Supremacy He took refuge in Him and 
was admitted by the Lord unto His fold 


vilampum aru camayamum, avaiakiyum magrum tappal 

ajantu kantarku ariyan akiya atippirén amarum 

valam ko] tan panai cijntu alaku aya tirukkurukir-atanai 

ujam kol fanattu vaimmin-ummai uyyakkontu pdkurilé. 
(IV-10-9) 


* Pitrubbaktosi: Viprarse ! maficaiva Saranarh gatah. 
+ Aradhayan Hysikesarh yigye mptyurh sudurjayam. 
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Translation 


Neither the aliens preaching their systems six 

Nor the heretics can by-any-means fix 

And measure the glory of ‘ Alippirap ’ the Primordial Lord, 
Who, in fertile Kurukiér, cool and lovely, has His abode; 
Better keep Him for ever in your mind firmly lodged 

If you are keen on your salvation indeed. 


Note 
The aliens are those who do not admit the authority of the 
Vedas and the Sastras expounding them. The six systems 
of such aliens are: ‘Sakhya’ (Buddhists), ‘ulukya’ (Car- 
vakas), ‘Ksapana’ (Jains), ‘*Aksapadi’ (Nasydyikas), 
‘Kapila’ and ‘Patanjali’. And then, there are those 
perverts or heretics who admit the authority of the Vedas 
but not in their entirety. They also misinterpret the texts 
and say that God has no form and no attributes, reducing 
Him to the position of a vast wilderness, mere icy abstract, 
cold and colourless. Both the aliens and the heretics are 
thus bungling in their own ways. These people cannot, 
therefore, comprehend the Lord’s cosmic wealth and gauge 
the extent of His glory, which 1s unfathomable and unlimited. 


uruvatu avatu-et tévum ev ulakatkalum marrum tagpal 
maru il miarttiydtu ottu ittagaiyum nigravannam nifkavé, 
ceruvil cennel karumpotu 6nku tirukkurukir-atagu] 
kurlya man uru aktya ni] kutak kdttanukku 4j-ceyvaté. 
(1V-10-10) 
Translation 


‘Tis but meet that you should serve the immaculate Lord 
Whose bodies, the Devas all, the worlds many and all else are, 
Who did as the celebrated midget (Vamana) descend 

As well as (Kannan), the pot-dancer grand 

And now in Tirukkurukar, in full splendour stands, 

Amid bumper sugarcane crops and rich paddy fields 


Note 
Indra, Candra, Kubera and all other Devas as well as all the 
worlds, with their contents, sentient and non-sentient, are 
like unto the Lord’s bodies, directed, controlled and sup- 
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ported by Him. That Lord resides in Kurukir (Alvar- 
Tirunakari), in unabated splendour. The Alvar, therefore, 
calls upon people to come and worship this Lord, going by 
the name of ‘ Atinatan’ standing firmly in Kurukdr and 
get redeemed. 


al-ceytu ajip pirigaic cérntavan, van kurukdrnakaréo, 
n&j-kama] maki] malai marpigap, magan, cataképan 
vétkaiyal conga patal dyirattu] ip pattum vallar 

mftci ipgi vaikunta manakar marratu kaiyatuvé. (IV-10-11) 


Translation 


Those that can recite these songs ten, 

Out of the thousand sung with deep devotion 

By Kurukir Cataképan, wearing on his chest, 

The fragrant narcissus garland and blest 

By the Lord donning the discus, to render Him service grand, 
By turning unto God the wayward worldlings, 

Are assured of the eternal Kingdom in Heaven. 


Notes 

(i) In the original text of this song, it has been said that the 
Alvar attained the Lord donning the discus, through 
service. The finale is, however, yet to come and he has 
to wait till X-10. The service rendered by the Alvar 
by hymning the Lord’s peerless glory and clearly 
establishing His Supremacy, in this decad, is unique. 
The votaries of the minor gods have been weaned away, 
en masse, through the Alvar’s grand exposition, in this 
decad and all of them have become ardent followers of 
Visnu, a great feat indeed, not achieved even by the 
Almighty Lord. 

(ii) Saint Nammalvar, known in sanskrit parlance as Vaku- 
labharana, is said to have been wearing the narcissus 
garland with perennial fragrance. Sri Vedanta Deéika 
has said in his ‘ Yatirdja-Saptathi’ that the fragrance 
of the narcissus permeates ‘Tiruvaymol]i’ (Dramida Veda) 
as well, whereas such an exhilarating fragrance cannot 
be found in the Sanskrit Vedas which are indee 
the poorer for it. 


THE CENTUM, IN RETROSPECT 
(DECAD-WISE SUMMARY) 


(IV-1) ; The Ajvar's tender solicitude and irrepressible fellow-feeling 
induce him to turn his attention to the world once again and that too, so soon 
after his repulsion in III-9. In the opening decad of this Centum, the straying 
subjects are called upon by him to eschew the so-called material wealth, 
much-too-flimsy and fleeting, and realise the importance of holding on to the 
Supreme Lord, the wealth Supreme and everlasting, unlike the earthly 
monarchs who once held supreme away, being ground to mere bits of dust 
and reduced to abject beggary in one and the same span of life; 


(IV-2) : The A]var’s advice, as in the first decad, to an unresponsive world 
has only served to excite his own God-love to such an extent that he longs for 
the ‘tuJaci’ (basil leaves) worn on the Lord’s feet, during His Avatfras, 
in the days gone-by and feels frustrated due to the immediate non-fulfilment 
of his aspiration by the Lord. The Alvar beccmes insensate, like a female 
forsaken by her lover after their erstwhile union and the gnostic mother steps 
in to describe the critical condition of her daughter (Parfnkuga Nayaki’, as 
in the second decad It is, however, clear from the end-song of this decad that 
the Lord did, at last, oblige the Ajvar and regale him; 


(IV-3) : Time being at the beck and call of the Supreme Lord, He could 
certainly fulfil the aspiration of the Alvar, as in the second decad, and regale 
Him. In the third decad,a fully satisfied Alvar e1ves expression tc his immense 
Joy over the unique blending of his soul with the Lord, with perfect reciprocity 
of connubial love, 


(IV-4) : Apprehending that overwhelming divine ecstasy, as in the third 
decad, might jeopardise the A]var’s very existence, the Lord reduced the tempo 
a little, just to stabilise the Alvar’s God-enjoyment. Even this upsets the 
Alvar, whom we see, in the fourth decad, transformed once again, as the Nayaki 
(female lover), in a state of heavy depression. She runs after the objects bear- 
ing the likeness of the Lord 1n one respect or another but disenchantment, on 
nearer approach, makes her sweat with disappointment and wither down. 
The gnostic mother steps in and relates the pitiable condition of her love-smitten 
daughter and the words she utters. The merciful Lord, however, presents 
Himself before the Ajvar towards the end of this decad and puts the Alvar back 
on his feet: 


(IV-5) ; Visualising, right from where he is, the Lord’s cosmic wealth 
and splendour, the Alvar sings, in the fifth decad, with cymbals in hand, the 
Lord’s glory to his heart’s fill and goes into raptures. It seems as though the 
Lord had called upon the Ajvar to sing His glory so that it can acquire special 
lustre through hislaudation. (The spiritual vicissitudes of the Alvar, alternating 
between satiate and disconsolate states are studiously engineered by the Lord, 
in order to enrich and intensify the Alvar's God-love and stabilise his God-enjoy- 
ment, by stages); 
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(IV-6) ; In the sixth decad, We see the Alvar, once again consigned to the 
bottom-most depths of dejection, transformed (figuratively) as a Nayaki, in- 
Sensate and thus unable to speak out her woes, the Lord having once more 
withdrawn Himself from the Alvar’s mental vision. It is the Nayaki’s mate, 
‘who speaks out in this decad, extremely critical that she is of the wrong steps 
taken by the elders around, such as propitiation of minor deities with meat 
and liquor, to cure the Nayaki of her strange malady, misled by a female gipsy 
whom they had approached for divining the cause of the malady. The recipe 
strongly suggested by the mate who vehemently condemned the activities of 
the elders, 1s that the holy names of Lord Vignu be uttered in the Nayaki’s 
hearing besides sprinkling on her the dust collected from the feet of the Lord’s 
pious devotees; 


(IV-7) ; As the holy names of the Lord trickled down his ears, the Alvar 
regained consciousness but kept pondering how the Lord, the friend-in-need, 
capable of dispensing the appropriate remedies, could keep away from him. 
Unable to stand the separation from the Lord, the Ajvar cries out his heart, 
in the seventh decad, so \ustily that it melts down even the stony hearts of his 
listeners: 


(IV-8) Continuing in the femimine state, the frustrated Alvar laments 
an the eighth decad, that neither he nor his possessions (bangles, garments, com- 
plexion etc.) deserved to exist, so Jong as he was not in the good books of the 
Lord, as evidenced by the absence of response to his passionate appeal, as in 
the seventh decad, 


(1V-9) . In the ninth decad, the Alva: displays his intolerance of living 
in the midst of the worldlings, with their stupid pursuits, straying away from 
Him, with the serious risk of his straying back into the domain of the sensual 
pleasures, under the cruel impact of the five senses and the domineering sense- 
organs, As in the case of salvation, the Alvar has to depend upon the Lord 
even for this kind of dissolution and hence his dialcgue with the Lord, as in 
this decad, to get him removed from the wretched surroundings; 


(IV-10) : Having already dwelt on the Supremacy of Lord Visnu, in His 
*Para’ (transcendert) and ‘ Vibhava' (Incarnate) aspects, in I-1 and II-2 
respectively, the Alvar proceeds, in the concluding decad of this centum, to 
establish His supremacy, in His Arca (Iconic) manifestation, as well. For 
this purpose, the Ajvar concentrates on Lord Atinatha, the First Lord or 
Progenitor, enshrined in Kurukdr, the Ajvar’s birth-place, whose exquisite Form 
compels attention and makes one instinctively cogrise Him as the Supreme 
Lord, the causeless Cause, the Primordial One. The Alvar calls upon people 
to worship the Lord in His iconic Form, right here and be redeemed of their 
age-long sins, instead of going adrift, running after lesser deities, Thus, this 
decad shakes off the stupor of the votaries of the minor deities and exhorts 
them to concentrate on the Supreme God, the one and only God. 


